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Honour	and	Dignity	in	Islam,		
Part	II1	

	

Mohammad	Ali	Shomali	

 

Abstract: An analysis of the Qur’an verses and Islamic 
traditions displays principles and rules that aim to preserve 
the dignity of humankind. Among the list of ethical concepts 
in Islam, dignity is one of the most—if not, the most—
important concept. Using references from the Qur’an and 
hadith, this series offers the instructions God gives us to 
appreciate, safeguard, and add to the dignity we were 
initially given, and then how to extend this dignity to others. 
This article describes the dignity that God gives to 
humankind, as well as the extra dignity that God grants to 
the angels, the prophets, the people of heaven, and the 
pious.  

 

 

In the previous part, we outlined this series by explaining the notion of 
‘izzah, and referred to specific verses on this subject, thereby establishing 
that ‘izzah is an important quality of God. In tens of verses, the Qur’an 
stresses that God is ‘Aziz; this means that He is the source, origin, and 
treasure of honour and dignity, and if anyone wishes to seek it, they can 

                                                             
1 This series is based on a series of 12 lectures given by the author in the month of Ramadan 2015 at 
the Islamic Centre of England.  
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do this by making themselves closer to God. We then defined ‘izzah based 
on different sources. Now let us explore more the Islamic account of this 
important notion. 

God extends ‘izzah to His creation 
Everyone naturally seeks and yearns for ‘izzah. This yearning reflects our 
origin, our souls. God has absolute existence, and thereafter grants us 
existence, and we then strive to keep our life going; we try to prolong it, 
and we also try and add to the quality of our lives.  

Similarly, God is utmost light, and therefore all His creatures seek light. 
He is utmost merciful, and therefore all His creatures seek mercy and try 
and achieve it. Hence, there is a very natural connection between the 
qualities of God and what we as His creation seek. God is ‘Aziz and we 
are all striving to obtain some kind of ‘izzah, and we wish to be ‘aziz in 
some way. 

Two general ways that people try to achieve honour 
There are two ways that people may try to achieve this. The first way is 
genuine and honest, and that is for a person to qualify himself as a 
recipient of ‘izzah from God. The other way is to cheat; for example, some 
people think that by cheating or offering bribes, they can become ‘aziz. 
Or they think that through having power or being part of a gang or a 
strong party, they can somehow become ‘aziz.  
Arrogance cannot lead to dignity 
These people assume that by associating themselves to those who have 
apparent power that they, too, can become ‘aziz. The Qur’an says that 
this kind of thinking is wrong: 
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�اَف ةiَزعِْلا همُُدَنعِ نَوغَُ�َْ�ی}z ينَِ�مِؤْمُْلا نِودُ نمِ ءایَلِوْ}z نkَرِفِكاuَْا نَوذipُِتَی نhiِkَا
 ةiَزعِلا iن

 اعًیجمَِ ِِّ�
Those who take the faithless for allies instead of the 
faithful. Do they seek honour with them? [If so,] indeed 
all honour belongs to God. (4:139) 

For example, if we say that those who achieve good results in their exams 
will be given good opportunities at university and will ultimately enjoy 
good jobs, then this will produce two reactions. Some students will study 
hard and genuinely achieve good results; others, may try to cheat in their 
exams in order to get good results. These cheaters may deceive some 
people for some time, but will not be able to deceive everyone forever. 
We must seek out genuine ‘izzah and not resort to any cheating in the 
process. 
The same principle applies to seeking light. On the Day of Judgement, 
God says that some believers will have so much light that their light will 
be displayed and indeed move swiftly in front of them and on their right 
side: 

 مْنهِِامَْی}¨بِوَ مْيهِدِْی}z ينََْب ىعَسَْ¢ همُْرُوُن هُعَمَ اوُ�مzَٓ نhiِkَاوَ iبيiِنلا �iُا يزِيخُْ لاَ مَوَْی
ا اَنَل رْفِغْاوَ َ¬رَوُن اَنَل مْمِْت}z اَنiبرَ نَوُلوقَُی

�
 رkٌدَِق ءٍشيَْ كلُِّ لىََ° كiَن

On the day when God will not let the Prophet down and 
the faithful who are with him. Their light will move 
swiftly before them and on their right. They will say, 
‘Our Lord! Perfect our light for us, and forgive us! 
Indeed You have power over all things.’ (66:8) 

Seeing this, the hypocrites, who will have no light on that day, will say: 
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 لÀَقِ كمُْرِو¾ن نمِ سَِْ��قَْن َ¬ورُظُنا اوُ�مzَٓ نiِkَ«لِ تُاقَفِاَنمُْلاوَ نَوقُفِاَنمُْلا لُوقَُی مَوَْی
 ةُحمiَْرلا هÀِفِ هُنُطÉَِ بÈiُ Éٌَ رٍوسÇُِ مُنهÅََْب بَضرَُِف ارًوُن اوسُمِتَْلاَف كمُْءارَوَ اوعُجِرْا
 بُاذَعَْلا ÐَÑِِقِ نمِ هُرُهِاظَوَ

The day the hypocrites, men and women, will say to the 
faithful, “Please let up on us, that we may glean 
something from your light!” They will be told: “Go back 
and grope for light!” Then there will be set up between 
them a wall with a gate, with mercy on its interior and 
punishment toward its exterior. (57:13) 

The same applies to ‘izzah. It is a quality of perfection that God possesses, 
and He has placed in us that amount of ‘izzah to bring awareness to the 
beauty of it, and to encourage us to strive for more genuinely.  

Another example is that of Iblis. The problem with Iblis was that he 
wished to have this dignity for himself, but in a way that was not 
acceptable or moral. He wanted to have a special position with God by 
bringing others down and keeping them lower than him. We also see this 
trait in some human beings. At times, when people cannot achieve good 
results, they sabotage the progress of others by misguiding them and 
damaging their prospects, for example, by giving them incorrect 
information about an upcoming examination. If a person wants to be 
close to God, then this cannot be achieved by bringing others down. 
Iblis desired ‘izzah, but attempted to achieve it dishonestly. Imam Ali cites 
the example of Iblis in Khutbat al-Qāsi‘ah.2 He explains the tragedy of 
Iblis and how it is possible for us to be influenced by him. 

                                                             
2 Sermon 192 of Nahj al-Balāghah 
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In the Qur’an, God says that when He informed the angels about the 
creation of Adam, He also commanded them to prostrate: 

ا
�

ا ةِكÚَِلاَمَْلِ× كَ¾برَ لَاَق ذْ
�

اَف ينٍطِ نمِ اشرÇًََ قٌلِاÝَ نيِّ
�

 نمِ هÀِفِ تُخْفََنوَ هُتُْیiوسَ اذَ
ا نَوعُجمَْ}z مْهُ¾كلُ ةُكÚَِلاَمَْلا دåََسََف نkَدäِِاسَ Èَُ اوعُقََف ãِو¾ر

�
ا iلا

�
èسا سÅَلِْب  برََكْتَْ

 نkَرِفِكاuَْا نْمِ نَكاَوَ

‘When your Lord said to the angels, “Indeed I am about 
to create a human being out of clay. So when I have 
proportioned him and breathed into him of My spirit, then 
fall down in prostration before him. Thereat the angels 
prostrated, all of them together, but not Iblis; he acted 
arrogantly and he was one of the faithless.” (38: 71-74) 

Although Iblis was not an angel, he was very close to them at that time. 

Explaining this refusal to prostrate, Imam Ali says: 
ا اللهِ ¾ودُعََف Ñِِصْلاِ هِیَْلَ° بiَصعََتوَ هِقِْلبخََ مَدzَٓ لىََ° رَخََ�فْاَف ةiُیمِحَْلا هُتْضَترََْ°ا

�
 مُامَ

èسمُْلا فَُلسَوَ ينَبِصِّعَتَمُْلا  ءَادَرِ اللهَ عَزَ¬وَ ةiِیبِصَعَْلا سَاسَ}z عَضَوَ يhiِا نkَبرِِكْتَْ
 زِ¾زعiَتلا سَابَلِ عَرiَداوَ ةiِیبرåَِْْلا

His vanity stood in his way. Consequently, he felt proud 
over Adam by virtue of his creation and boasted over him 
on account of his origin. Thus, this enemy of God is the 
leader of those who boast, and the fore-runner of the vain. 
It is he who laid the foundation of factionalism, quarrelled 
with God about the robe of greatness, put on the dress of 
haughtiness.3 

Iblis felt he was better than Adam because Adam was created from clay 
and he from fire, not knowing (or not considering) that Adam’s honour 

                                                             
3 Sermon 192 of Nahj al-Balāghah 
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was not from his creation from clay, but from the spirit that God had 
given him. Iblis’s arrogance was due to his assumption that his origin was 
better than that of Adam. 

Imam Ali calls Iblis the leader or fore-runner of the muta‘assibin, i.e. 
those who are biased and arrogant, and feel that only they and their party 
matter. Indeed, we see the results of such an attitude today. Some people 
are so proud that they feel they have a monopoly over their religion, such 
as Islam. To them, no one else is Muslim and thus need to be ignored or 
perhaps even need to be killed. Iblis laid the foundation of bias. He wished 
to steal the greatness of God, and the dress of dignity which only fits God.  
Iblis also showed ta‘azzuz. Ta‘azzuz means that in reality a person is not 
‘aziz, but only wants to present himself as ‘aziz. Such people have nothing 
valuable but want to pretend they are valuable. This is like a person that 
does not possess knowledge, but wishes to be respected and treated like 
scholars so he acts like a religious scholar, and dresses like them by e.g. 
keeping a longer beard or wearing a big ‘imāmah.4  Imam Ali continues: 

 فيِ Ñَُعَجََف هِعِ¾فترََبِ هُعَضَوَوَ هِِ¾بركَتَبِ اللهُ هُرiَغصَ فَیْكَ نَوْرùََ لاَ}z لِ¾×ذiَتلا عَاَ�قِ عََلÝَوَ
 اًيرعِسَ ةِرَخِلاْا فيِ i Èَُدَ°}zوَ اًروحُدْمَ ایَْن¾ýا

He [Iblis] took off the covering of humility. Do you not 
see how God made him low on account of his vanity and 
humiliated him for his feigning to be high? He discarded 
him in this world and provided for him burning fire in 
the next world. 

Then Imam Ali explains: 

                                                             
4 Or turban, a headwear done through cloth-binding, traditionally worn by men of various countries 
and religions.  
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èس اللهُ دَارَ}z وَْلوَ  رَُبهkَْوَ هُؤُایَضِ رَاصَْبلاْا فُطَيخَْ روُن نْمِ مَدzَٓ قَُليخَْ نْ}z هَُناَ"بُْ
 قُاَنعْلاْا Èَُ تiْلظََل لَعََف وَْلوَ لَعَفََل هُُفرْعَ سَافَْنلاْا ذÝُُ&َ̈ی بیطِوَ هُؤُاوَرُ لَوقُعُْلا

Ýَفخََلوَ ةًعَضِاiِفِ ىوَْلبَْلا تÀِلاَلما لىََ° هÚَِنكِلوَ ةِكi َس اللهè  ضِعْبَبِ هُقَْلÝَ ليَِ�َْ�ی هَُناَ"بُْ
èسلاْلِ اÀًفَْنوَ مْهَُل رِابَِ�خْلاÉِ اًيزیِمَْت Ñَُصْ}z نَوُلهَيجَْ امَ اوَ مُْنهْعَ رِاÐَكَتِْ

�
 مُنهْمِ ءِلاَیَخُْلِ× اًداعَْب

If God had wanted to create Adam from a light whose 
glare would have dazzled the eyes, whose handsomeness 
would have amazed the wits and whose fragrance would 
have caught the breath, He could have done so; and if He 
had done so, people would have bowed to him in humility 
and the trial of the angels through him would have 
become easier. But God, the Glorified, tries His creatures 
by means of those things whose real nature they do not 
know in order to distinguish [good and bad] for them 
through the trial, and to remove vanity from them and 
keep them aloof from pride and self-admiration. 

Imam then points out what we can learn from this episode: 

Éِ اللهِ لِعْفِ نْمِ نَكاَ امَبِ اوبرِتَعْاَف
�

ا سÅَلِْب
�

 دَیهِجَْلا هُد0ََْوَ لَیوiِطلا Ñَُعمََ طÐََحْ}z ذْ
èس اللهَ دَبَعَ دَْق نَكاَوَ èس فِلاz1َ ةiَتِ èس نْمzِٔ ىرَدُْی لاَ ةَنَ èس نْمِ مْ}z ایَْن¾ýا نيِِ  ةِرَخِلاْا نيِِ
ا دَعَْب نْمََف ةد5َِاوَ ةَ°اسَ برِْكِ نْعَ

�
 امَ ،9َi ؟هِتِیَصِعْمَ لِْثمِبِ اللهِ لىََ° لمَُسَْ¢ سÅَلِْب

èس اللهُ نَكاَ  ًكاَ>مَ اَنهْمِ هِبِ جَرَخْ}z رمْ}¨بِ اًشرÇََ ةiَنجَْلا لÝَِدْیُلِ هَُناَ"بُْ

You should take a lesson from what God did with Satan; 
namely He nullified his great acts and extensive efforts on 
account of the vanity of one moment, although Satan had 
worshipped God for six thousand years - whether by the 
reckoning of this world or of the next world is not known. 
Who now can remain safe from God after Satan by 
committing a similar disobedience? None at all. God, the 
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Glorified, would not let a human being enter Paradise if 
he does the same thing for which God turned out from it 
an angel. 

The extensive worship and obedience of Iblis was wiped away because of 
one moment of pride. This displays the long-standing problem of 
arrogance. At times a person is apparently good, but then when they are 
faced with trials and tribulations, one moment of arrogance and bias can 
destroy their life on both a personal level as well as with their family. We 
see that sometimes people live together as husband and wife for a few 
decades and then everything comes crashing down. 
One should not think that because they have lived to the age of 30, 40, 
50, or even 60, that they are somehow immune to such problems. Nay, 
these character flaws can be very much hidden and are waiting for the 
opportunity to come to surface. 

Imam Ali makes it clear that no one should feel relaxed and laid-back if 
they suffer these spiritual diseases. The Qur’an says: 

 ةÐَُقِاعَْلاوَ ادًاسََف لاَوَ ضِرْ}ْ<ا فيِ ا@وُلُ° نَودُیرkُِ لاَ نiِkَ«لِ اهَُلعَنجَْ ةُرَخِْٓ<ا رُاýiا َْ=تِ
 ينَقiِتمُْلِ×

This is the abode of the Hereafter which We shall grant 
to those who do not desire to domineer in the earth nor 
to cause corruption, and the outcome will be in favour of 
the Godwary. (28:83) 

The sermon continues to describe the episode of Iblis and how he 
deprived himself of the close position he had with God and the close 
company of the angels. 
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Hence, some ways of seeking dignity in a wrongful manner is to display 
arrogance, or to engage in ta‘azzuz, or create a false image of oneself to 
gain dignity. However, this in no way helps a person and will not lead to 
good results. Many may attempt these methods, but will eventually 
discover that they do not work. Indeed, it is quite the opposite; if a person 
wishes to acquire a high position and status then humility is required. 
The world is made such that those who are humble will be raised, and 
those that are arrogant will be sent down. Imam Sadiq (a) is quoted as 
saying: 

 هاعضو بركù نمو هاعفر E عضاوت نفم دابعلÉ ينكلوم ينكلم ءماسلا في نإ

There are two angels in the heavens who are appointed 
on the people so that one who is humble for the sake of 
God may be exalted in status by them and one who is 
proud and arrogant may be degraded and humiliated by 
them.5  

Of course, this humility must be genuine. At times, people speak very 
humbly about themselves, but this could be to cover their arrogance. For 
example, some sign off their letters with the word al-ahqar which means 
‘the most insignificant’, referring to their position as a lowly servant of 
God. Sometimes this is written with honesty yet sometimes it may be 
written to impress the reader. If the latter is the case, then this person 
does not really think that he is al-ahqar, but rather he feels that he is al-
akbar (the greatest or the most significant) or al-kabir (great). This is a 
very delicate and subtle issue. Sometimes a person can suffer from pride 
and not realise it.  

                                                             
5 Al-Kāfi, vol. 2, p. 122. 
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Therefore, one way of seeking dignity that is a dishonest and 
unproductive method is through arrogance, i.e. takabbur and ta‘azzuz, as 
Iblis did, and this can be seen in those who follow his path, such as 
Pharaoh, who was extremely arrogant and promoted himself as a god. 
This shows the problem of arrogance: it has no limit. An arrogant person 
will not be satisfied even after dominating millions of people, or an entire 
country, or even a few countries. Imam Khomeini used to say that if 
arrogant people had full control over the entire world, they would look 
for other planets to control and dominate. 
Fir‘awn was not happy to be just the king and ruler. He declared himself 
as a god and wanted people to worship him: 

لىَْ°}ْ<ا كمُُ¾Fرَ َ¬}z لَاقََف  

[Fir‘awn] said, ‘I am your exalted lord! (79:24) 
On another occasion he said: 

ا نْمِّ كمَُل تُمْلَِ° امَ IَJمَْلا اَ¾يه}Hَ z نُوْعَرْفِ لَاَقوَ
�

Èٍَ Kَِْليِ دْقِوْ}َ̈ف يير Hَ َلىََ° نُامَاه 
ا عُلiِط}z ليِّعiَل ا5ًصرَْ ليِّ لعَجْاَف ينِطِّلا

�
ا لىَ

�
Èَِ ُاوَ سىَوم

�
 ينَبِذِكاuَْا نَمِ هُ¾نظُ}َ< نيِّ

Pharaoh said, ‘O [members of the] elite! I do not know of 
any god that you may have other than me. Haman, light 
for me a fire over clay, and build me a tower so that I may 
take a look at Moses’ god, and indeed I consider him to 
be a liar!’ (28:38) 

Not only did Pharaoh claim to be the greatest and most high god, he also 
declared that he was the only god. This is the path of Iblis. We should 
not think that these traits will not apply to us, and we should not say that 
we are far from being Pharaoh or Nimrod (Namrūd), as there is a 
possibility – had we the same power and opportunity – that we could 
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have been like them. We do not have such opportunities and scope, and 
therefore it may be easier for us to be humble. However, if we had such 
power and scope, then that would truly show us whether we were humble 
or not. 

Imam Khomeini, when he was teaching in the hawzah,6 would be careful 
not to allow any of his students to walk behind him. A habit of students 
in the hawzah is to follow their teachers to speak about some matters or 
to simply remain in their company. But Imam Khomeini would always 
walk alone. If anyone followed him, he would ask them if they had any 
questions. He would deal with their requests or questions and then bid 
them farewell. Imam Sadiq (a) is quoted as saying: 

 لäر فلÝ لاعنلا تقفخ ام اللهوف نوسzٔتری نhkا ءاسؤرلا ءلاؤهو كمHإ
 =هzٔو =ه لاإ

Distance yourself from those leaders who aspire to 
position and leadership. By God, the shoes did not move 
behind any person except that person has been destroyed 
and had destroyed.7 

Such pure souls are cautious and may think that if lots of people begin to 
walk behind me and show me respect, then it may cause me to consider 
myself as important. Gradually, pride and arrogance may seep in, and so 
they avoid this.  

If we look at history, we find that people who opposed to certain 
governments, when they took power some of them remained humble and 
sincere, whilst others had strived for the power, money, and played 
politics. These people used to call for justice and equity, but later they 

                                                             
6 Seminaries where Shi‘a Muslim female and male clerics are trained 
7 Al-Kāfi, vo. 2, p. 297. 
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were intoxicated with power. We have not yet been tested properly in this 
regard to see clearly whether we are able to remain humble or not. 

Association with those in power cannot lead to dignity 
Hence, one false way of achieving dignity is arrogance. Another false way 
is to attach one’s self with people who have power and position. This is 
also not productive. The Qur’an says: 

�اَف ةiَزعِْلا همُُدَنعِ نَوغَُ�َْ�ی}z ينَِ�مِؤْمُْلا نِودُ نمِ ءایَلِوْ}z نkَرِفِكاuَْا نَوذipُِتَی نhiِkَا
 iن

 اعًیجمَِ ِِّ� ةiَزعِلا

‘Those who take the faithless for allies instead of the 
faithful. Do they seek honour with them? [If so,] indeed 
all honour belongs to God.’ (4:139) 

Sins cannot lead to dignity 
Another unproductive way is to commit sins and yet expect to achieve 
dignity and honour. At times, some people feel that by not observing 
God’s rules and regulations they can be successful. They feel they can 
achieve money, power, and respect. Some of them say that when we are 
established, we will ask for forgiveness and lead a good life full of good 
deeds. In other words, they think that I will amass money and power, and 
later sort my situation out. 

No one can gain ‘izzah by disobeying God. ‘Izzah comes from obedience, 
not from disobedience. If someone offers you a job, business, friendship, 
relation, etc., if there is a slight act of disobedience to God, then do not 
even think about it; even thinking about it is wasting your time and 
energy, let alone accepting it. Indeed, we should be so well-presented to 
people that they do not even offer us a sinful thing. Such deals can be 
transactions that involve usury or mischief. People should feel 
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embarrassed to talk to you about this. Believers must strive to behave and 
appear in such a way that those who are bad move away from them.  
In future, we will discuss how God has given us opportunities to achieve 
real dignity, not the false dignities and honour that we have discussed 
above. There is a real dignity that God has given to human beings in 
general, and then there is extra dignity that they should qualify for. 

God grants honour to His creation 
We have already said that everything God created possesses some level of 
dignity. For example, when we know of a renowned and great writer or 
scholar, then anything written by that person—whether volumes or just 
something brief—will be deemed valuable. Consider, for example, the late 
Allāmah Tabataba’i, due to the level of respect we have for him and his 
knowledge, and his expertise and his taqwa (God-wariness); we will 
appreciate anything written by him, whether it is his famous Tafsir al-
Mizan or a short essay. 

Similarly, for a famous artist or painter, anything they produce is valuable. 
But among their paintings, some of them are regarded as masterpieces, 
whilst others although not masterpieces, they nonetheless remain 
valuable. 

The same principle applies to God and His creation. Everything He 
created is valuable. Even the smallest creation has His signature. We 
cannot underestimate anything created by God. The names and the 
greatness of God have filled everything. In Du‘a Kumayl we say: 

 

 ءشيَْ كلُِّ نَكاَرْ}z تْ}Iمَ تيiِلا كَئِاسمَْ}¨بِوَ
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And [I ask You] by Your names, which have filled the 
foundations of all things. 

God’s impact can be seen in all things. This aspect is so important that 
even after tens of thousands of years and even after the rapid development 
of science and technology, we human beings cannot claim we know 
everything about even the smallest creature of God. I do not think anyone 
would dare to claim they know everything about the smallest thing 
created by God. His creation is so sophisticated that no one can know 
everything about it, except God Himself.  
Among these creatures, when we compare them with one another, some 
are more honoured and have more significance. The Qur’an mentions 
them and characterises them as mukram (honoured and dignified) or 
karim (great and honourable).  

Angels are described as mukramun 
Sometimes God refers to the angels and describes them as mukramun: 

èس اýًَوَ نُحمiَْرلا ذiََتخا اوُلاَقوَ èسَ¢ لاَ نَومُرَكْ¾م دٌابَعِ لَْب هَُناَ"بُْ  هِرِمْ}¨بِ همُوَ لِوْقَْلÉِ هَُنوقُبِْ
 نَوُلمَعَْی

They say, “The All-beneficent has taken offsprings.” 
Immaculate is He! Rather they are [His] honoured 
servants. They do not venture to speak ahead of Him, and 
they act by His command.’ (21:26-27) 

This verse emphasises that the angels are not God or any kind of deity. 
They are servants and have been created. However, they are special 
servants, and are honoured. Angels are pure and clean from any impurity. 
To explain further, He says: 

èسَ¢ لاَ نَوُلمَعَْی هِرِمْ}¨بِ همُوَ لِوْقَْلÉِ هَُنوقُبِْ  
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They do not venture to speak ahead of Him, and they 
act by His command. (21:27) 

The angels, because they are at the service of the absolute truth, are ‘ibad 
mukramun (honoured servants). If we also want to reach their level of 
being honoured and dignified then we must also obey God, and we should 
not behave as those who want to gain dignity and honour by disobeying 
Him. 

Advice of Imam Hasan al-Mujtaba (a) 
It is narrated that at the end of the life of Imam Hasan, a person called 
Junadah ibn Abi Sufyan asked Imam for some advice. The Imam, in the 
last hours of his life, offers some advice; hence we should treat this as very 
special and important, because the Imam would have wanted to say 
something in such a way that it would be sufficient for the listener, and 
yet comprehensive, and would not require any further clarification, as he 
would not have the opportunity to see the Imam again. The Imam said: 

ا وَ
�

 �iِاَ ةِیَصِعْمَ لِّذُ نْمِ جْرُخْاَف نٍاطَْلسُ لاَبِ ةًبَیْهَ وَ ةٍيرَشِعَ لاَبِ اًزّعِ تَدْرَ}z اذَ
ا
�

 iلäَ وَ iزعَ �iِاَ ةَِ°اطَ زِّعِ لىَ

If you want to have honour without a big tribe/family to 
support you, and awe without a kingdom, then exit the 
state of humiliation of disobedience and enter into the 
honour of obedience to God.8  

                                                             

8 Kifayat al-Athar, vol. 1, p. 226. A similar hadith is quoted from Imam Ali (a) as well. For example, Shaykh 
al-Tusi in his al-Amali through his chain of narration quotes Imam Ali (a) saying:  

 نم لوحتیلف ،لذب يرK نم ة°اطو ،لام يرK نم نىًغو ،ناطلس يرK نم ةبیهو ،ةيرشع لاب اًزع دارzٔ نم
 .هّكل Yذ ديج هناف ،هتعاط زّع لىإ الله ةیصعم لذ
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These are two very interesting principles: 1) people disobey God and earn 
humiliation, and 2) the obedient ones are honoured.  

The Imam says that a person does not require a group, party, tribe, a 
kingdom, or even a government with ministers and an army in order to 
be honoured and dignified. It is possible to have all of these and yet still 
not be respected. Obedience to God is the key to honour.  

The angels do not perform anything in excess of what God wants and do 
nothing less than He expects.  

Another group of honoured angels 
In the story of Prophet Abraham, the Qur’an again mentions that angels 
are referred to as mukramun:  

ا فِیْضَ ثُید5َِ كz{Zََ لْهَ
�
Fَْينَمِرَكْمُْلا يمَهِار  

Did you receive the story of Abraham’s honoured guests? 
(51:24) 

Those angels that visited Prophet Ibrahim were mukram and enjoyed 
high respect.  

Prophets are mukram 
The prophets of God are also introduced as those with karamah and 
respect. God refers to Prophet Moses in the following way: 

يمٌرِكَ لٌوسُرَ همُْءاäَوَ نَوْعَرْفِ مَوَْق مْهَُلÐَْق اiنََ�ف دْقََلوَ  

Certainly We tried the people of Pharaoh before them, 
when a noble apostle came to them. (44:17) 
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This verse clearly shows that the messenger who came to the people of 
Pharaoh was karim: he possessed honour and dignity. Moses was indeed 
a great personality. 

ا
�
يمٍرِكَ لٍوسُرَ لُوْقََل هiُن  

It is indeed the speech of a noble apostle. (69:40) 
In this verse, God makes it clear that the verses of the Qur’an are the 
words transmitted by a messenger, and are not the words of a poet. A 
poet has no divine message, and he merely speaks of himself. Here, the 
apostle referred to is either angel Gabriel or Prophet Muhammad. The 
same phrase is repeated in another part of the Qur’an.9 

The people of heaven are mukram 
The Qur’an describes the inhabitants of heaven as follows: 

ا نَوْزَتجُْ امَوَ
�

ا نَوُلمَعَْت تمُْنكُ امَ iلا
�

 مٌوُلعiْم قٌزْرِ مْهَُل كَئَِلوzJْ ينَصَِلpْمُْلا �iِا دَابَعِ iلا
 يمِعiِنلا تِا�iجَ فيِ نَومُرَكْ¾م همُوَ هُكِاوََف

And you will be requited only for what you used to do 
– [all] except God’s exclusive servants. For such there is 
a known provision – fruits – and they will be held in 
honour, in the gardens of bliss. (37:39-43) 

This passage refers to those that are mukhlas (purified); those who have 
special and distinct qualities, one of which is that they are not brought 
for judgement. Everyone else will be brought for judgement, but not the 
mukhlasin. They will not need judgement, for they are higher than the 
level of being questioned. 

                                                             
9 81:19. 
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Another distinction that the mukhlasin have is that their reward is not 
based on their actions. They are so close to God and are so loved and 
honoured, it is as if they have a blank cheque. Their reward is a much 
higher level of reward. For them, they are not asked what they have done 
and then they are given a proportionate reward like a salary; rather they 
are so loved by God that He treats them with special courtesy. They have 
a special sustenance decided by God and known to Him. The word 
employed–ma‘lum–shows that their reward is something special. 
Sometimes, when you wish to host someone, you reserve something very 
special for your guests that is known only to the host. This is a special 
honour:  

zJْجَ فيِ كَئَِلو�iنَومُرَكْ¾م تٍا  

They will be in gardens, held in honour. (70:35) 
Piety 
Hence, the angels, messengers, and pure servants of God in heaven, are 
mukram. God also says that the people who are pious in this world also 
have a special level of karamah. This is because, in reality, these pious 
people are the same people as those in heaven. At the moment they are 
in this world, but their nature and quality are heavenly. Furthermore, 
those people that possess more taqwa (piety or God-wariness) are even 
more honoured: 

Hَ z{نلا اَ¾يهiا سُا
�

¬i Ýَوَ رٍكَذَ نمِّ كمُاَ�قَْلzJوعُشُ كمُْاَنْلعَجَوَ ثىَنÉً َقوÐََا اوُفرَاعَتَلِ لَئِا
�

 iن
z{ْا دَنعِ كمُْمَرَك�iِ z{ا كمُْاقَْت

�
 يرÐٌِخَ يمٌلَِ° �iَا iن

O mankind! Indeed We created you from a male and a 
female, and made you nations and tribes that you may 
identify yourselves with one another. Indeed the noblest 
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of you in the sight of God is the most Godwary among 
you. Indeed God is all-knowing, all-aware. (49:13) 

If people understood this then it would lead to a world free of conflict. 
Our Creator is the same, and our father and mother are the same, but 
unfortunately people forget this pact, and brothers and sisters in 
humanity fight each other. 

God emphasises that He did not create us into different tribes and nations 
to fight, but rather to get to know each other. The different colours and 
ethnicities are there for us to better understand one another. If everyone 
had been the same, then it would have been difficult for us to recognise 
each other. We must use these differences as an opportunity to 
understand one another. 
The verse emphasises that none of the worldly things give us any 
importance: aspects such as tribe, family, ethnicity are all insignificant. 
Our Creator will judge us on a different criterion. If you imagine a 
company that manufactures laptops or mobile phones, then the designer 
of these items is best placed to judge which one is the best of them. Our 
designer is God. He says that no one is better than another based on 
colour, ethnicity, or geography. In the sight of God, the best and most 
honourable are those who are more pious. 
Everyone can be pious. We cannot decide our gender, colour, ethnicity, 
and status, and hence these are not important. But what we can control 
is really what is important, and that is piety (taqwa) and knowledge. The 
Qur’an affirms that people can rise in their ranks, based on piety and 
knowledge.  

z{مiْتٌنِاَق وَهُ ن z¬َٓل×ا ءiْاسَ لِیäًِوَ ةَرَخِْٓ<ا رُذَيحَْ امًئِاَقوَ ادkَّْبرَ ةَحمَْرَ وجُر  لْهَ لْقُ هِِ
èسَ¢ ا نَومَُلعَْی لاَ نhiِkَاوَ نَومَُلعَْی نhiِkَا يوِتَْ

�
 بِابَْل}ْ<ا اوُلوzJْ رiُكذَتََی امiَن
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Is he who supplicates in the watches of the night, 
prostrating and standing, apprehensive of the Hereafter 
and expecting the mercy of his Lord . . . ? Say, ‘Are those 
who know equal to those who do not know?’ Only those 
who possess intellect take admonition. (39:9) 

Hَ z{نلا اَ¾يهiا سُا
�

¬i Ýَوَ رٍكَذَ نمِّ كمُاَ�قَْلzJوعُشُ كمُْاَنْلعَجَوَ ثىَنÉً َقوÐََا اوُفرَاعَتَلِ لَئِا
�

 كمُْمَرَكْ}i zن
ا كمُْاقَْت}�iِ zا دَنعِ

�
 يرÐٌِخَ يمٌلَِ° �iَا iن

O mankind! Indeed We created you from a male and a 
female, and made you nations and tribes that you may 
identify yourselves with one another. Indeed the noblest 
of you in the sight of God is the most Godwary among 
you. Indeed God is all-knowing, all-aware. (49:13) 

Therefore, the pious are honoured, and those with more piety are 
honoured even more. Of course, this is in addition to general honour that 
God has bestowed upon all human beings. The Qur’an says: 

مَدzَٓ نيَِب اَ�مiْركَ دْقََلوَ  

Certainly We have honoured the Children of Adam. 
(17:70) 
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Abstract: Prophet Abraham is recognized as the patriarch of 
the three Abrahamic religions, as well as the prophet and 
messenger of God, and leader to all the nations of the world 
in Islam. This part of this series offers an account of Prophet 
Abraham’s early life, specifically about his youth, his search 
for the truth, and his family and community. This article 
further explores Prophet Abraham’s patience with his father, 
his uprising, his biological parents, and his deep insight. 
Despite the ongoing oppression towards him from his 
idolatrous father and idol-worshipping community, as well as 
the additional trials he faced, Prophet Abraham’s unwavering 
faith earned himself the title of being one of the five Prophets 
of Determination.  

 
Prophet Abraham’s Early Life and His Monotheistic Movement2 
The start of Abraham’s retreat from his tribe 

He said, - O’ Abraham! Are you renouncing my gods? 
If you do not relinquish, I will stone you. 

                                                             
1 From The Thematic Commentary of the Qur’an Based on al-Mizan: The 18th Booklet 
2 Source: The Qur’anic verses in the text and the historical discussion. al-Mizan Qur’anic 
commentary, vol. 14, p. 19. 
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Then you should keep away from me for a while! 
Abraham said, 

- Peace be to you! I shall plead with my Lord to forgive 
you. 

Indeed He is gracious to me. 
I dissociate myself from you and whatever you invoke 

besides Allah. 
I will supplicate my Lord. 

Hopefully, supplicating my Lord will not be fruitless! 
When he had left them 

and the idols they worshipped instead of Allah, 
We gave him Isaac and Jacob, 
and each We made a prophet. 

And We gave them out of Our mercy, 
and conferred on them a worthy and lofty repute!3 

The above verses refer to the ending part of Abraham’s call and debate 
with his father, Azar, who threatened to kill Abraham in the worst 
manner: stoning him to death, as this is how the rejected ones were 
tortured during that time.  

                                                             
3 The Qur’an 19: 46-50 

ا H تيَهلz1ِ نْعَ تَْن}z بٌغِار }z لَاق
�
Fْت مَْل ئنَِْل يمُهارfَ�َِْنجمَُرْ}َ< هiَس}¨سَ كَیَْلَ° مٌلاسَ لَاق ،ا@یلِمَ نيرُْهجْا وَ كè  Yََ رُفِغْتَْ

ا بيِّرَ
�
 ،ا@Àقِشَ بيِّرَ ءِا°دُبِ نَوكُ}i zلا}z سىعَ بيِّرَ اوعُدْ}z وَ �iِا نِودُ نْمِ نَوعُدَْت ام وَ كمُُْلتزَِْ°}z وَ ،ا@Àفِحَ بي نَكا هiُن

ا Èَُ انبْهَوَ �iِا نِودُ نْمِ نَودُبُعَْی ام وَ مُْهَلتزََْ°ا اiمَلَف
�

 انتِحمَْرَ نْمِ مُْهَل انبْهَوَ وَ ،ا@Àَِ�ن انْلعَجَ @9ُ وَ بَوقُعَْی وَ قَاسحْ
 ا@یلَِ° قٍدْصِ نَاسلِ مُْهَل انْلعَجَ وَ
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In return for his father’s threat, Abraham said “Salam” (Peace be to you) 
to him as a sign of benevolence and security. He also promised to seek 
God’s forgiveness for his father. In response to his demand, “Keep away 
from me for a [long] while!”, Abraham replied: “I dissociate myself from 
you and whatever you invoke besides Allah!”4 
As for why Abraham said “Salam,” Salam is the habit and attribute of 
great people; he returned his father’s ignorance by saying “Salam” to him. 
Azar had threatened to stone Abraham to death and banish him for his 
true word, and Abraham promised him security, health, and benevolence 
in return. This is the very Qur’anic guideline, “And when they come upon 
vain talk, pass by nobly.”5 Elsewhere, God said in the Qur’an: “And when 
the ignorant address them, say, ‘Peace!’”6 

As why did Abraham say, “I shall plead with my Lord to forgive you!”, 
although his father was a polytheist? Because at that moment Abraham 
was not sure about Azar’s disbelief and whether he was a friend of Satan. 
Azar’s heart was replete with disbelief and denial of—and rebellion 
against—the truth. He considered it probable that his father was an 
oppressed and deprived ignorant unable to find the truth; and if only he 
knew the truth, and would follow it, Divine mercy might cover him. As 
he deemed this possible, he wanted to arouse his feelings through this 
promise, and he did not consider God’s forgiveness as definitely including 
him and talked of it using “hopefully” and “may”. 

                                                             
4 The Qur’an 60:4. 
5 The Qur’an 25: 72, اًماركِ او¾ر ا

�
مَ وِغiْل×Éِ او¾رمَ اذ   

6 The Qur’an 25: 63, لا مُُبهَطَاåْاملاسَ اوُلاق نَوُلهِا Ý ا ا
�

ذ  
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Elsewhere in the Qur’an, Abraham—after promising to seek God’s 
forgiveness for his father—added that he could not avail him anything 
against Allah.7  

In the chapter al-Tawbah, God also said, 

Abraham’s pleading forgiveness for his father was only to 
fulfil a promise he had made him. So when it became 
manifest to him that he was an enemy of God, he 
repudiated him. Indeed Abraham was most plaintive and 
forbearing.8 

In the verse, “I dissociate myself from you and whatever you invoke 
besides Allah...,”9 Abraham promised to keep away from polytheists and 
their idols to invoke God sincerely and in seclusion so that his prayer 
might be granted. 

The reason why he expressed hope was that prayer, invocation, and the 
like do not make anything incumbent on God, rather if God grants us 
reward in return, it is salvation achieved by His grace. (The criterion is 
the end of affairs. And nobody except God knows about the unseen and 
the end of affairs, so the believer is always in a state between fear and 
hope.)  

When he had left them and the idols they worshipped 
instead of Allah, We gave him Isaac and Jacob, and each 
We made a prophet!10 

                                                             
7 The Qur’an 60: 4. 
8 The Qur’an 9: 114.  z{ ِا هُْ�م

�
ا iن

�
Fْو}َ< يمَهارiهٌا iبرََت  èسا نَكا ام وَ ا رُافغْتِْ

�
Fْا هِیب}ِ< يمَهار

�
ا اهدََ°وَ ةٍدَِ°وْمَ نْعَ iلا

�
Hiُمَلَف هiينبََت اiَ Èَُ z{نiُودَُ° هl �ِiِ

يمٌل5َ  
9 The Qur’an 16: 48. َو z{°َِْا نِودُ نْمِ نَوعُدَْت ام وَ كمُُْلتز�iِ  
10The Qur’an 19: 49. َِ�نÀ@ا ا Èَُ انبْهَوَ �iِا نِودُ نْمِ نَودُبُعَْی ام وَ مُْهَلتزََْ°ا اiمَلَف

�
  انْلعَجَ @9ُ وَ بَوقُعَْی وَ قَاسحْ
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Considering this verse, one can see that God—instead of referring to 
Abraham’s two sons, Ishaq and Isma’il—mentioned his grandson, 
Ya‘qub, because He wanted to refer to the chain of prophethood as placed 
in Bani-Isra’il. In other words, many descendants of Ya‘qub became 
prophets, and the sentence “and each We made a prophet” confirms this. 

In the end, God said, “And We gave them out of Our mercy, and 
conferred on them a worthy and lofty repute!”11 

Abraham’s seeking forgiveness for his father12 
In the above verse, God pointed out that after it had turned out that 
polytheists would be the dwellers of Hell, the Prophet and the believers 
should not seek God’s forgiveness for them even if they were their 
relatives: 

Abraham’s pleading forgiveness for his father was only to 
fulfil a promise he had made him. So when it became 
manifest to him that he was an enemy of God, he 
repudiated him. Indeed Abraham was most plaintive and 
forbearing!13 

The reason why it is not permissible to seek God’s forgiveness for 
polytheists is that it is a futile act, as a believer’s humbleness prevents him 
from playing with God’s grandeur and doing anything useless. 

It is meaningless to seek God’s forgiveness for the one who does not 
believe in Divine mercy and forgiveness and does not acknowledge 

                                                             
11 The Qur’an 19: 50. ْا@یلَِ° قٍدْصِ نَاسلِ مُْهَل انْلعَجَ وَ انتِحمَْرَ نْمِ م ُهَل ان بْهَوَ وَ  
12 Source: The Qur’anic verses no. 113-144 of chapter al-Tawbah “Abraham’s pleading forgiveness 
for his father was only to...”12 Al-Mizan, vol. 18, p. 338. 
13 The Qur’an 9: 114. ا

�
ا iن

�
Fْو}َ< يمَهارiهٌا Fْا هِیب}ِ< يمَهار

�
ا اهدََ°وَ ةٍدَِ°وْمَ نْعَ iلا

�
Hiُمَلَف هiينبََت اiَ Èَُ z{نiُودَُ° هl �ِiِ برََتiz{ ِس هُْ�مè ا رُافغْتِْ

�
ا نَكا ام وَ

يمٌل5َ  



MESSAGE	OF	THAQALAYN																																																																Summer	2017,	Vol.	18,	No.	2	

32	

servitude to God. Such a request for intercession is to ridicule God’s 
divinity and servitude to Him. By virtue of man’s innate disposition, it is 
an inappropriate and impermissible act referred to in the Qur’an as “not 
being entitled to do so”. 

The purpose of Abraham’s uprising and his proof14 
In verses 74-83 of the chapter al-An‘am, God referred to the proof He 
granted to Prophet Abraham with which to debate with polytheists and 
invite them to the monotheistic religion that God had directed him to. 

After these verses, God stated that the prophets are guided, and their 
hearts are cleansed of polytheism. Among all prophets, He brought up 
Prophet Noah, who had lived before Abraham and sixteen other prophets, 
all of whom were Abraham’s descendants. 

These verses, in fact, expressed the highest rank and the perfect 
manifestation of faith and necessity of maintaining the “religion based on 
origination of Allah”, disseminating monotheism, and cleansing oneself 
of polytheism and idolatry 

This is the very sacred goal for which Abraham rose against the 
polytheists. Those days when people forgot monotheism—that which 
Prophet Noah and the prophets after him taught—and the world were 
under the control of idolatry, Abraham communicated with them to 
reveal the existing situation. 

These verses with proofs on the “religion based on origination of Allah” 
are to give Prophet Muhammad more insights into the proofs God had 

                                                             
14 Source: Qur’anic verse no. 74-83 of the chapter al-An‘am, “When Abraham said to Azar, his 
father,… Al-Mizan, vol. 13, p.245. 
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taught to Prophet Abraham, as mentioned in this chapter and before these 
verses. On forty occasions, He said, “Say so ... argue so ...”. More than 
twenty instances of such sentences can also be found before these verses. 

God told Prophet Muhammad that when you face your tribe and prove 
monotheism and negate polytheism which We have inculcated in you, 
you should remember the reasons Abraham gave his father and his tribe. 
Consider the proofs that We taught him and through which We showed 
him the dominion of the heavens and the earth. Abraham debated with 
his tribe through the knowledge and wisdom We granted him, and not 
through unreal thoughts limited to imagination and tainted with 
affectation and self-dependence, all of which are contrary to man’s pure 
and God-given disposition. 

“...This was Our argument that We gave to Abraham...”15 

(A detailed account of the verses and Prophet Abraham’s proofs will be 
addressed below). 

The meaning of Abraham’s primeval thoughts16 
To accurately read the content of narrations, one must consider the 
content of the narrations, hold a truth-seeking impulse without being 
affected by the debates of Qur’anic commentators, and have a pure mind 
emptied of illusory contradictions and of mixing Qur’anic commentaries 
with contents of hadith, history book, the Torah, and the Israiliyyat.  It 
was Abraham’s common sense, pure innate disposition, and initial 
perceptions of his wisdom that were manifested in these words:  

                                                             
15 The Qur’an 6: 83, َجحُ َْ=تِ وiُانت zٓتÅَ�ْا اها�

Fْيمَهار  
16 Source: The verse no. 79 of chapter al-An‘am “Indeed I have turned my face toward Him who 
originated the heavens and the earth, as a Hanif, and I am not one of the polytheists.” al-Mizan, 
vol. 13, p.246. 
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...Thus did We show Abraham the dominions of the 
heavens and the earth, that he might be of those who 
possess certitude. 
When night darkened over him, he saw a star 
and said, ‘This is my Lord!’ 
But when it set, 
He said, ‘I do not like those who set.’ 
Then, when he saw the moon rising, 
he said, ‘This is my Lord!’ 
But when it set, 
He said, ‘Had my Lord not guided me, 
I would surely have been among the astray lot.’ 
Then, when he saw the sun rising, 
He said, ‘This is my Lord! This is bigger!’ 
But when it set, he said, 
O my people, indeed I disown what you take as [His] partners.’ 
Indeed I have turned my face toward Him who originated the 
heavens and the earth, 
as a Hanif, and I am not one of the polytheists.17 

                                                             
17 The Qur’an 6: 75-79.  َذكَ وYَِ nُا ير

�
Fْسلا تَوكَُلمَ يمَهارi؛ينَ�قِومُْلا نَمِ نَوكُیَلِ وَ ضِرْ}ْ<ا وَ تِاوما  

ينَلفِْٓ<ا ¾بحzJِ لا لَاق لََف}z اiمَلَف بيِّرَ اذه لَاق اًبكَوْكَ ىzٔرَ لُیiْل×ا هِیَْلَ° iنجَ اiمَلَف  
ّلاiضلا مِوْقَْلا نَمِ iنnَوكُ}َ< بيِّرَ نيدِيهَْ مَْل ئنَِْل لَاق لََف}z اiمَلَف بيِّرَ اذه لَاق اKًزÉِ رَمَقَْلا ى}zرَ اiمَلَف ينَِ  
ا مِوَْق H لَاق تَْلَف}z اiمَلَف برَُكْ}z اذه بيِّرَ اذه لَاق ةKًَزÉِ سَمiْشلا ى}zرَ اiمَلَف

�
نَوكُشرqُِْ اiممِ ءٌيرFَ نيِّ  

ا
�

ينَكشرِْمُْلا نَمِ َ¬}z ام وَ اًفی�حَ ضَرْ}ْ<ا وَ تِاوماiسلا رَطََف يi«لِ ي0ِْrَوَ ت0iُْوَ نيِّ  
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In short, if one ponders on these verses fairly, he will no doubt consider 
Abraham’s words with his tribe like the words of a hypothetical primitive 
man who has spent his life in a tunnel or a cave.  

Abraham was a man who has associated with the one who provides him 
with scanty food just to keep him alive and a garment to protect him from 
the heat and the cold. A man who has never entered vast cities and has 
never come across their thoughts and ideas and contradictory religions 
and denominations. Now he happens to visit a vast land and a large 
society, and he sees what he has never seen.  
Abraham witnessed the hustle and bustle of the city life, active and 
inactive people, employers and employees, servants and lords, bosses and 
subordinates, and non-worshippers and worshippers of their gods. 
Meanwhile, he suddenly sees the sky, and his astonishment doubles as he 
sees heavenly bodies. Deeply amazed, he inevitably asks about each to 
know their purposes, like a child who sees the expansive sky and its 
shining stars and asks his mother in fascination: “What are these shining 
bodies?” “They’re beautiful!” “Who hung them to the sky?” “Who makes 
them glow all night?” “Who made these lights?” 

He asks about the small and large ones, and the features of each. The 
only difference is that a hypothetical person would first ask about the 
nature of things closer to his knowledge accumulated during his seclusion. 
Because his then knowledge was not that of the perception (he did not 
see or hear anything), and the first thing he asks about is the principal 
cause of the universe. Yes, in general, mankind tries to know the 
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unknown through the known. In other words, he uses his basic 
knowledge and science to discover the nature of the unknown. 

For example, when nomadic children come across something new, they 
first ask about it in a way most familiar to them. In other words, they first 
ask questions such as: “What is the nature of this?” “Who has made it?” 
“What is it used for?” “What is it made for?” 

The intended hypothetical man is almost a primeval man, and his innate 
disposition is still pure and cleansed of contamination. As he has come 
into contact merely with the simplest facilities, his mind is empty of 
various memories and thoughts that preoccupy the civilized and urban 
man. Civilized people are so busy with this world and with so unfocused 
thoughts that they may not experience peace of mind even for a few 
moments. 

There are numerous events occurring in the sky and on the earth around 
the primitive man without his knowing their natural causes. Thus, his 
mind is more prepared to think about supernatural causes. If the urban 
man were free from enumerating natural causes, he would notice the 
supernatural causes as well. Hence, if the primitive man finds urban 
people worship a supernatural source, he will take notice of it sooner than 
others. 
Therefore, religiousness and attention to an effort put in the religious 
ceremonies as well as theological discussions can be found more in Asia 
than Europe. In Asia, such issues are appreciated more in small towns 
and villages than in large cities, clearly because the larger a society and 
the more comfortable the life there, the more material needs and jobs it 
has. Likewise, the more preoccupied people, the less the spirituality. In 
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short, their hearts have less capacity to heed to the starting and ending 
points of mankind. 

Abraham as a hypothetical, primitive man18  
If we examine the life story of Abraham in the verses under discussion as 
well as the verses of chapters Maryam, Anbiya, and Saffat, we can see that 
in his debate with his father and tribe he was in a state like that of the 
hypothetical primitive man because Abraham asked: “What are these 
stone and wood sculptures to which you are submissive to?” 

And like a person who had not seen or experienced anything about belief 
and disbelief, he asked: “What do you do in front of the stars, the sun, 
and the moon? Why?” 

He also asked his father and tribe: “What are these sculptures to which 
you are submissive to?”  

He also asked, “What is it that you are worshipping?”19  

In response, they said, “We worship idols, and we will go on clinging to 
them [will keep worshipping them]!20 
He asked again, “Do they hear you when you call them? Or do they bring 
you any benefit, or cause you any harm?’21 

They answered, “No, rather we found our fathers acting likewise!22 

                                                             
18 Source: Qur’anic verse no. 74 of the chapter al-An‘am, “When Abraham said to Azar, his 
father...” Al-Mizan, vol. 13, p. 248. 
19 The Qur’an 26: 70. نَودُبُعَْت ام  
20 The Qur’an 26: 71. دُبُعَْن اوُلاق z{ْينَفكِا° اهَل ¾لظَََ�ف اًمانص  
21 The Qur’an 26: 72-73. z{ْوعُفَنَْی وnَُْكم z{ْنَو¾ضرَُی و  - ا كمnَُْوعُمَسَْ¢ لْهَ لَاق

�
نَوعُدَْت ذْ    

22 The Qur’an 26: 74. نَوُلعَفَْی Yَِذكَ ¬ءzÉَٓ ¬دäَْوَ اوُلاق  لَْب   
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This tone of speaking is of the one who has seen neither an idol nor an 
idolater so far, while he has been raised in the cradle of idolatry and 
polytheism, i.e., Babylon, Chaldea. 

Abraham’s purpose of such interpretations was not to humiliate the idols 
because he was too polite to do so. Abraham was the one who had not 
spoken but politely to his father, Azar. Even when Azar banished him 
and told him he would stone Abraham to death, he said in response: 
“Peace be to you! I shall plead with my Lord to forgive you. Indeed He is 
gracious to me.”23   
Looking at this verse on the character and manners of Abraham, it is 
doubtful that someone like him humiliated Azar’s gods to the point where 
it provoked Azar’s partiality and bias for idols, especially knowing that 
God calls Abraham “the Hanif nation.”24 In this religion, Abraham was 
forbidden from insulting the polytheists’ gods because such behaviour 
might make the polytheists oppose him the same way. 

After the debate with his father and tribe about idols, Abraham started to 
worship their lords, that is, “the stars, the sun, and the moon”. He pointed 
to a star, saying, “This is my Lord!”25 

Also, when he saw the moon rising, he said, “This is my Lord!”26 And 
then when the sun rose, he said, “This is my Lord! This is bigger!”27 
Here, it is clear Abraham had not seen the stars, the moon, and the sun 
before. His interpretation of the sun is of the one who seems not to know 

                                                             
23 The Qur’an 19: 47. َفِحÀ@ا èس}¨سَ كَیَْلَ° مٌلاسَ  ا بيِّرَ Yََ رُفِغْتَْ

�
بي نَكا هiُن  

24 The Qur’an 16: 120. اًفی�حَ   ا iِِ� اًتنِاق ةiًم
25 The Qur’an 6: 76. بيِّرَ اذه  
26 The Qur’an 6: 77.    بيِّرَ اذه
27 The Qur’an 6: 78. برَكْ}z اذه بيِّرَ اذه   
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what they are. He only knows that people are submissive to these 
heavenly bodies and make them offerings.  

It is like seeing a figure from a distance and knowing this is a human 
being, but not knowing whether it is the figure of a male or a female, and 
asking somebody, “Who is this?” and he introduces that man or woman 
to you. However, if you do not know whether it is a figure of a human 
being, an animal, or an inanimate thing, you ask, “What is it?” because 
you do not know about it anything except that it is a thing. Thus, in 
response to you, it is said, “It is Zayd, or a woman, or a wooden stick.” 
In fact, you are ignorant, and in your question—among all features of 
that figure including whether it is human, male or female—you mention 
the issue you have knowledge of. However, as the respondent has enough 
knowledge, he observes the reality.  

Thus, the surface meaning of what he said, “This is my Lord!” and “This 
is my Lord! This is bigger!” was that he had no knowledge about the sun 
except that it was larger than the stars. In other words, on the surface, his 
words indicated he had no knowledge about whether the sun was a 
material mass or a shining plate which managed earth’s creatures through 
its light and apparently created day and night through its rotation, or 
whether the moon and the stars all rose at night and then set. All in all, 
his words indicated his ignorance of the matter. 

Abraham, before entering the polytheist society28 
Upon looking at verses no. 74-83 of the chapter al-An‘am and all verses 
relating to Abraham’s debate on monotheism with his father and the rest 
of the tribe, it can be concluded that he had lived far from his father and 

                                                             
28 Source: The Qur’anic verse no. 74 of the chapter al-An‘am, “When Abraham said to Azar, his 
father...” al-Mizan, vol.13, p.252. 
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tribe before. Hence, he was not familiar with what people usually knew 
about beings and common traditions.  

Early in his maturity, he left his place and joined his father. It was then 
that he saw the idols for the first time and asked his father, “What are 
these?” Receiving the answer, he started to debate with his father to taint 
the divinity of idols. 

After persuading his father, he went to his tribe and attempted to convince 
them. Then he began to worship the lords of idols, which were the stars, 
the sun, and the moon. Once he witnessed them set one by one, he 
invalidated their divinity. To prove his sincere monotheism, he said: 

Indeed I have turned my face toward Him who originated 
the heavens and the earth, as a Hanif, and I am not one 
of the polytheists.29 

According to the evidence presented below, this debate took him two days 
and one night. 

The initial insight granted to Abraham30 
Abraham himself knew that there was a Creator for the heavens and the 
earth, Allah, the Almighty, Who had no associate. However, in his debate, 
he sought an answer the question: “Among God’s creatures, is there 
anything considered the lord of people, including that of Abraham 
himself?” 

For example, is there is the sun, the moon, or something else which is the 
associate with God in managing the universe? Or whether all universe 

                                                             
29The Qur’an 6: 79. ًام وَ ا z{¬َ ِينَكشرِْمُْلا نَم ا

�
فی�حَ ضَرْ}ْ<ا وَ تِاوماiسلا رَطََف يi«لِ ي0ِْrَوَ ت0iُْوَ نيِّ  

30 Source: The Qur’anic verses no. 74-83 of the chapter al-An‘am, “When Abraham said to Azar, 
his father.....” al-Mizan, vol.13, p.252. 
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affairs are only under the control of God, the Almighty, and there is no 
god but Him?  

Of course, God helped him in all these steps and kept his heartfelt belief 
in Him firm through showing him the dominion of the heavens and the 
earth. Abraham was so realistic that no matter what he saw, he first 
noticed how it was attributed to God before perceiving it and its effects. 
First, he observed God’s creation and management in everything and then 
noticed it:  

Thus did We show Abraham the dominions of the 
heavens and the earth,31 

And also: 

Certainly We had given Abraham his rectitude before, 
and We knew him32 

Abraham himself told his father: 

Indeed a knowledge has already come to me which has 
not come to you. So follow me that I may guide you to a 
right path33 

An investigation into Abraham’s biological parents34 
From the Qur’anic verses on Abraham’s life story, it can be inferred that 
his first encounter with his tribe, he came across a man called Azar and 
referred to as his father in the Qur’an. Abraham persisted a lot in making 
him to give up his idols and follow Abraham in monotheism. In return, 

                                                             
31 The Qur’an 6: 75.  َينَ�قِومُْلا نَمِ نَوكُی ا يرYَِ nُذكَ وَ

�
Fْسلا تَوكَُلمَ يمَهارiلِ وَ ضِرْ}ْ<ا وَ تِاوما  

32 The Qur’an 21: 51. ا اÅَ�ْتzٓ دْقََل و
�
Fْق نْمِ هُدَشْرُ يمَهارÐَُْنكُ وَ لiينَملِا° هِبِ ا  

33 The Qur’an 19: 43. z{ْوِسَ اًطاصرِ كَدِهH@ نيعْبiِتاَف كَتِ&َ̈ی مَْل ام لمِْعِْلا نَمِ   H z{ا تَِب
�

نيءَاä دَْق نيِّ  
34 Source: The Qur’anic verse no. 74 of the chapter al-An‘am, “When Abraham said to Azar, his 
father,... al-Mizan, vol. 13, p. 284. 
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Azar rejected Abraham, with Abraham having to keep away from him 
forever!  

This can be found out after pondering on the verses of the chapter 
Maryam: 

And mention in the Book Abraham. Indeed he was a truthful one, 
a prophet. 
When he said to his father, ‘Father! 
Why do you worship that which neither hears nor sees, and is of 
no avail to you in any way? 
Father! Indeed a knowledge has already come to me which has 
not come to you. So follow me that I may guide you to a right 
path.35 
His father said in response, 

Abraham! Are you renouncing my gods? 
If you do not relinquish, I will stone you. Keep away from me for 
a long while.36 

Here Abraham said “Salam” to him and promised to ask for God’s 
forgiveness for him so that he might convert to the Divine religion and 
attain forgiveness. The Qur’an also narrated how Abraham kept his 
promise to ask for God’s forgiveness for his father in the chapter al-
Shu‘ara, where Abraham said: 

                                                             
35 The Qur’an 19: 41-43. ا ؛  وَ صرُِبُْی لا وَ عُمَسَْ¢ لا

�
ام دُبُعَْت مَلِ تَِب}H z هِیب}ِ< لَاق ذْ ا بِا�كِلْا

�
Fْا يمَهار

�
ا@Àَِ�ن اًقیدِّصِ نَكا هiُن  فيِ رْكُذْا وَ

ا تَِب}H z ؛اÅvًْشَ كَنْعَ نيغُْی لا
�

@Hوِسَ اًطاصرِ كَدِهْ}z نيعْبiِتاَف كَتِ&َ̈ی مَْل ام لمِْعِْلا نَمِ نيءَاä دَْق نيِّ  
36 The Qur’an 19: 46. ؛ا@یلِمَ نيرُْهجْا وَ كiَنجمَُ  H ا

�
Fْت مَْل ئنَِْل يمُهارfَ�َِْرْ}َ< ه تيَهلz1ِ نْعَ تَْن}z بٌغِار }z لَاق   
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My Lord! Grant me [unerring] judgement, and unite me with the 
Righteous. 
Confer on me a worthy repute among the posterity, 
and make me one of the heirs to the paradise of bliss. 
Forgive my father, for he is one of those who are astray.37 
(He said this prayer after his father’s death or upon leaving him). 
In its ending part, he said, 

Do not disgrace me on the day that they will be resurrected, 
the day when neither wealth nor children will avail, 
except him who comes to Allah with a sound heart,38 
From this ending part, it can be concluded that this was not a 
serious prayer, rather he only wanted to fulfil his promise to the 
father, for on the one hand, he said:  

Forgive my father, for he is one of those who are astray. 
On the other hand, he said, 

The Day of judgement is the day when neither wealth nor 
children will avail, 
except him who comes to Allah with a sound heart. 

The Qur’an referred to this point explicitly in the chapter al-Tawbah: 

The Prophet and the faithful may not plead for the 
forgiveness of the polytheists, even if they should be 

                                                             
37 The Qur’an 26: 83-86. ِنيْلعَجْا وَ  ةَِثرَوَ نْم  - نkَرخِْٓ<ا فيِ قٍدْصِ نَاسلِ  Éِصلiلي لْعَجْا وَ ،ينَ"لِا نيقْحِْل}z وًَ ماكْحُ  لي بْهَ بِّرَ 

ا بي}ِ< رْفِغْا و ،يمِعiنلا ة�iِجَ
�
ّلاiضلا نَمِ نَكا هiُن ينَِ  

38 The Qur’an 26: 87-89. ا
�

يمٍلسَ بٍْلقَبِ �iَا تىَ}z نْمَ iلا  - نَونَُب لا وَ لٌام عُفَنَْی لا مَوَْی  - نيزِتخُْ لا و  نَوُثعَبُْی مَوَْی  
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[their] relatives, after it has become clear to them that they 
will be the inmates of hell.39 
Abraham’s pleading forgiveness for his father was only to 
fulfil a promise he had made him. So when it became 
manifest to him that he was an enemy of God, he 
repudiated him. Indeed Abraham was most plaintive and 
forbearing.40 

Both his praying for—and dissociating from—his father occurred early 
in his life before his migration to Jerusalem. Then Abraham decided to 
travel to the Holy Land and asked God to grant him offspring. The story 
of his having children can be found in chapters Maryam and al-Anbiya: 

So when he had left them and what they worshipped 
besides Allah, We gave him Isaac and Jacob, and each We 
made a prophet.41 

Abraham’s biological parents 
In his very old age, after he had migrated to the Holy Land, God granted 
him a child – Isma‘il. Abraham and he took Isma‘il to Mecca, built that 
city as well as the Ka‘bah there. There, he said a prayer which reveals the 
facts about his real father: 

Our Lord! Forgive me and my parents, and all the faithful, 
on the day when the reckoning is held.42 

                                                             
39 The Qur’an 9: 113. ِينبََت ام دِعَْب نْمiَ مُْهَل z{نهiُْم z{ْبىرْقُ  بُاصح èسَ¢ نْ}z اوُ�مzَٓ نhikَا وَ بيiِِّنلِ× نَكا ام  ليوzJ اوُنكا وَْل وَ ينَكشرِْمُْلِ× اورُفِغْتَْ

يمِحجَْلا  
40 The Qur’an 9: 113. �ا هُْ�مِ }izبرََت  هٌاiو}َ<

ا iن
�
Fْسا نَكا ام وَ يمَهارè ا رُافغْتِْ

�
Fْا هِیب}ِ< يمَهار

�
ا اهدََ°وَ ةٍدَِ°وْمَ نْعَ iلا

�
Hiُمَلَف هiينبََت اiَ Èَُ z{نiُودَُ° هl �ِiِ  

يمٌل5َ  
41 The Qur’an 19: 49.  ا�iِ َانبْهَو Èَُ ا

�
ا@Àَِ�ن انْلعَجَ @9ُ وَ بَوقُعَْی وَ قَاسحْ نِودُ نْمِ نَودُبُعَْی ام وَ مُْهَلتزََْ°ا اiمَلَف  

42 The Qur’an 14: 41. ِبُاسح ْلا مُوقَُی مَوَْی ينَ�مِؤْمُْلِ× وَ iيýَِاولِ وَ لي رْفِغْا اَنiبرَ   
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The term “my parents” in this prayer refers only to his biological parents; 
the word “father” can refer to somebody other than the biological father 
such as grandfather, parental uncle, and so forth, just as the word “father” 
is references this way in the verse 133 of the chapter al-Baqarah. 

His “father,” who was prayed for here, is somebody other than the one in 
the verses in the previous section, called “Azar.”  

We saw above that Abraham abandoned and dissociated from Azar as he 
discovered he was God’s enemy. Therefore, Azar was not his biological 
father for whom he sought God’s forgiveness in his old age. 
Azar was not Abraham’s biological father, so he was called “father” 
because of his position. 

Abraham’s biological father according to narrations, was “Tarukh” in 
which the Torah confirmed this as well.  



 

47	

 

	

The	Whispered	Prayers	of		
Imam	al-Sajjad,	Part	I	

 

Ayatollah	Mohammad	Taqi	Misbah	Yazdi	
Translated	by	Mahboobeh	Morshedian	

 

Abstract: Munajāt is the Arabic word for “whispered prayers 
to God in solitude,” while du’a, or “supplication” is the 
general meaning that refers to a request to God in any 
manner, whether it be long or short, loud or quiet.  
Summoning to God is highly encouraged by the Ahlul Bayt, 
and hence, they left people with a rich corpus of supplications 
to God, including whispered prayers (munajāt). This article 
covers an introduction to the meaning of whispered prayers 
as found in Islamic traditions, the internal need for people to 
whisper to God, and the factors that deprive one from 
praying to Him.   

 

The meaning of munajāt and some of its instances in the Qur’an 
The Arabic words munajāt and najwa are derived from the same root, and 
they mean to whisper, to tell secrets, and to speak privately to others. 
Some maintain that najwa literally means the time when a group speak 
together in private, either covertly or overtly. The meaning of munajāt 
does not involve speaking secretly and whispering, rather it is a 



MESSAGE	OF	THAQALAYN																																																																Summer	2017,	Vol.	18,	No.	2	

48	

conversation away from others.1 Accordingly, munajāt is more in line 
with speaking softly than speaking loudly and shouting. Hence, reciting 
munajāt (fervent prayers to God in solitude) handed down to us from the 
Ahlul-Bayt or reading poems composed by some in their munajāt to God 
is not considered munajāt. Rather they are regarded as reading a munajāt 
because in supplication one composes and recites a prayer to ask God for 
something, and reciting prayers handed down to us from the Ahlul-Bayt 
is not regarded as one’s own prayer since when one reads a prayer, he 
does not mean to compose it; rather, he retells some sentences. In this 
case, one does not pray but recites a prayer. Even sometimes one does not 
attend to the meaning of what he is reciting. 

Munajāt means telling a secret or speaking privately. There can be 
munajāt (secret, intimate talk) sometimes between two people, sometimes 
as directed from man to God, and sometimes as directed from God to 
man. Included in the first type and its blameworthy instances are some 
Qur’anic references to whispering by hypocrites and disbelievers in God 
who did so to plot against, sadden, and worry the believers. God addressed 
the believers, saying, 

O you who have faith! When you talk secretly, do not hold 
secret talks [imbued] with sin and aggression and 
disobedience to the Apostle, but talk secretly in [a spirit of] 
piety and Godfearing, and be wary of Allah toward whom 
you will be mustered. 2 

                                                             
1 Sayyid Ali-Akbar Qurayshi, Qamus-e Qur’an, vol. 7, p. 27. 
2 The Qur’an, 58: 9.  

ا يhiِا �iَا اوقiُتاوَ ىوَقiْتلاوَ برِِّْلÉِ اوْجَا
�
نَوشرَُتحُْ هِیَْل ا ا

�
لاÉِْ اوْجَاََ�َ|ت لاََف تمÀُْْجَاَنَت اذَ

�
َنَتوَ لِوسiُرلا تÅَِصِعْمَوَ نِاوَدْعُْلاوَ ثمِْ Hَ z{ا اَ¾يهhiِkَن zَٓوُ�م    
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According to this verse, it is permissible to whisper in the presence of 
others only if it is advisable, to do good, and only if it does not sadden 
and worry others. Otherwise, whispering in itself is impolite and 
inadvisable. 

In another verse about those who frequently came to the Prophet and 
spoke to him, and bothered him to gain an opportunity or a position and 
to be cherished and acceptable by others, God said: 

O you who have faith! When you talk secretly to the 
Apostle, offer a charity before your secret talk. That is 
better for you and purer. But if you cannot afford [to 
make the offering], then Allah is indeed all-forgiving, all-
merciful.3 

Prior to the revelation of this verse, the rich in Medina constantly came 
to the Prophet and talked to him, boasting about it and pretending to be 
elites who were closer to him than the poor. However, after it was revealed 
and they were ordered to pay alms to talk privately to the Prophet, with 
the poor being excluded from this rule, nobody but Imam Ali was willing 
to talk to the Prophet. He sold a dinar for 10 dirhams and for 10 days 
whenever he was to speak privately to the Prophet, he paid one dirham 
as alms.4 In the end, when Muslims refused to speak to the Prophet for 
the fear of paying alms, God abrogated the ruling of paying alms and said: 

Were you apprehensive of offering charities before your 
secret talks? So, as you did not do it, and Allah was 
clement to you, maintain the prayer and pay the zakat, 

                                                             
3 The Qur’an, 58: 12. 
اَف اودُ 

�
يمٌحiِر رٌوفَُغ �iَا iن اَف رَُهطْ}zوَ كمiْل يرÝٌَْ کلِذَ هَقدَصَ كمْاوَنجَْ يْدََی ينََْب اومُدِّقََف لَوسiُرلا تمÀُُْجََ¬

�
تجَِ مiْل ن Hَ z{ا اَ¾يهhiِkَن zَٓا اوُ�م

�
  اذَ

4 Huwayzi, Tafsir Nur al-Thaqalayn, vol. 29, p. 299. 
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and obey Allah and His Apostle. And Allah is well 
aware of what you do.5 

Munajāt to God in hadiths and the conduct of the religious 
In our religious custom and literature, munajāt is applied to man’s 
whisper and private talk with God, and one’s spiritual state and the 
surrounding environment requires men to talk softly to God. For 
example, when one wants to confess his sins before God, because he does 
not want others to know about his sins and faults, he does so softly and 
by no means enumerates his sins loudly lest others may know about them. 
Likewise, romantic talks between the lover and the loved one are cryptic 
and private, and when a servant in love with his Lord is in His presence 
and whispers softly to Him, the nature of such a talk requires it not to be 
loud in such a way that others are informed of it. Unlike munajāt., nida 
(to call) refers to the loud and shouting voice from a long distance. 
Accordingly, when one calls God, he talks to Him loudly because 
hardships and afflictions have trapped him, and he calls God out to 
redress his situation. Compared to these two words, du‘a (prayer) has a 
general and broad meaning and refers to any request in any manner from 
an either long or a short distance either loudly or softly. In the beginning 
of Munajāt al-Sha‘baniyyah, all three words du‘a, nida, and munajāt are 
used, and the Infallible Imam said: 

                                                             
5 The Qur’an, 58: 13. 

z{z{ْتمُْقْفَش z{اَف تٍاَقدَصَ كمْاوَنجَْ يْدََی ينََْب اومُدِّقَُت ن
�

 اوعُیطِ}zوَ هكاiزلا اوُتzٓوَ هلاiَصلا اوُيمقِ}َ̈ف كمْیَْلَ° �iُا بZََوَ اوُلعَفَْت مَْل ذْ
 نَوُلمَعَْت امَبِ يرÐٌِخَ �iُاوَ Èَُوسُرَوَ �iَا
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Please accept my prayer, whenever I pray to you, please 
listen to my call, whenever I call You out, and please pay 
attention to me when I pray to You fervently in solitude.6  

Prophet Muhammad was quoted as saying that Prophet Moses said in 
munajāt to God, “O my Lord! Are You keeping away from me so that I 
may call You out, or are You close to me so that I whisper to You?” Allah 
revealed to him, “I am the companion of the one who remembers Me.”7 

In another narration, Imam Ali said about some virtues of the month of 
Ramadan and munajāt during it: 

O the fasting one! Glad tidings to you; verily you are in 
the month when it is obligatory for you to fast, your 
breath is considered as glorification, your sleep is an act 
of worship, your obedience is accepted [by God], your 
sins are forgiven, your calls and requests are heard, and 
your munajāt receives the Divine attention and mercy.8 

Explaining “your calls and requests are heard,” one should say that 
sometimes a child, a mentally disabled person, or an unknown person 
says something in a gathering which remains unattended. Under such 
circumstances, it is said that his word is unheard, or nobody pays 
attention to him. Likewise, God may ignore a sinner’s request because of 
the distance and veil caused by his sins. However, on special and blessed 
days such as the blessed Month of Ramadan, God grants His servants a 

                                                             
6 Mafatih al-Jinan, Munajāt al-Sha‘banniyah, َا ئيِادَنِ عْسمَْاو

�
ا iليََ° لÐِْقْ}zوَ کتُْیدََ¬ اذَ

�
ا ئيِاَ°دُ عْسمَْاوَ  کتÀُْجََ¬ اذَ

�
کùُوْعَدَ اذَ   

7 Hurr Amili, Wasa’il-u-Shi'a, vol. 1, the sections on Rulings of Solitude, section 7, p.311, Hadith no. 
820. 

؛ ¨J¬َِدkَک z{َْ̈ف بٌیرَِق مJ¬َِجÀَا َ�وْ}َ̈ف ک�iُ ا
�
نيِرَ�ذَ نْمَ سÅُلz{¬َ äَِ هِیَْل Hَ َبِّر z{ دٌیعَِب z{َف نيِّمِ تَْن  

8 Shaykh Saduq, Fadai’la al-Ashhur al-Thalathah, p. 109. 
Çَِّشر z{ُصلا اَيهiاَف ئمُِا

�
niفِ کمُایصِ رٍْهشَ في کÀِفِ کسُفََنو ضٌورُفْمَ هÀِه qَْس�Àٌفِ کمُوَْنوَ حÀِفِ کتُعَاطوَ هدَابَعِ هÀِه 

 همَوحُرْمَ هÀِفِ کùُاäا�موَ هَ°ومُسْمَ هÀِفِ کùُاوصْ}zوَ هرَوفُغْمَ هÀِفِ کFُوُنذُوَ ÈَوÐُقْمَ
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general audience and promises to include them in His vast favour and 
mercy, to pays attention to and grant their requests. This Divine favour 
implies the significance of munajāt and its effects during these special 
days. Of course, according to some narrations, apart from the blessed 
Month of Ramadan and special times, munajāt is significantly important 
at certain times like at dawn when it receives special attention of God. 
Imam al-Sadiq says: 

When a servant communes with his Lord in solitude at 
midnight, Allah will enlighten his heart. Then when he 
says, ‘O’ my Lord! O’ my Lord!’ Allah, the Glorious, 
the Majestic says in response, ‘Here I am, My servant! 
Ask Me so that I may grant you, trust in Me so that I 
am sufficient for you.’ Then Allah tells His angels. ‘O 
My angels! Look at my servant who is supplicating Me 
at midnight when the pleasure-seekers are indulging in 
sensual pleasures in vain, and the ignorant are sleeping. 
Testify that I will include him in my forgiveness.’9 

Man’s need to whisper to God 
Naturally, everybody likes to speak privately to great people. The student 
likes to attract the instructor’s attention to himself; hence, he goes to the 
instructor after the class to ask him his questions privately. In addition to 
the times when great people have a general audience, and everybody 
benefits from their presence, one likes to be honoured with association 

                                                             
9 Muhadith Nuri, Mustardak al-Wasa’il, vol. 5, p. 207. 

اوَ
�

ا دَبْعَْلا iن
�

èسi Çِلىتخََ اذَ اَف ،هِبِْلَق فيِ رَو¾نلا �iُا تََْ�ث}z هُاäََ¬وَ ]لمِِظْمُْلا[ لِیiْل×ا فِوْجَ فيِ هِدِیَِّ
�

 Hَ بِّرَ Hَ :لَاَق اذَ
 :هِِ�کÚِلاَمَلِ Èُُلاi äََلäَ لُوقَُی iثمُ .کفِک}i zليََ° كلَوََتوَ کطِعzJْ نيِْلسَ يدِبْعَ کیiْبَل :Èُُلاi äََلäَ لُیلåَِْلا هُادََ¬ ،بِّرَ
Hَ َلاَمÚِا اورُظُْنا ،تيِک

�
 اودَُهشْا مٌایَنِ نَوُلفِاغَْلاوَ نَوهُلا نَوُلاiطبَْلاوَ لمِِظْمُْلا لِیiْل×ا فِوْجَ فيِ بيِ iلىتخََ دْقََف يدِبْعَ لىَ

z{ِّتُرْفََغ ني Èَُ 
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and friendship to them, to speak to them privately and enjoy their 
affection and regard. Private conversation with great people is of 
remarkable significance to men and is desired by them. If we are told that 
our Leader has given us an appointment, and we can go to him and have 
a private meeting with him, we accept it wholeheartedly, exult over 
meeting him, and put up with the expenses and hardships of trip so that 
we could meet him in person and listen to his words. 

No doubt, the believer and the one knowing about the grandeur of God 
and His compassion and blessings tastes the delight of private 
conversation with Him and always seeks to retreat in solitude, particularly 
in the holy Month of Ramadan, which is the spring of prayer and 
munajāt, so that he can talk to his Lord and recite the prayers of Iftitah 
and Abu-Hamzah Thumali, thereby making his love bond with his Lord 
stronger. On the other hand, the ignorant have not tasted the pleasure of 
talking to their Lord. It is the true believers who know how pleasurable 
the conversation with God is and that the one who has the succour to 
speak privately is of a high spiritual rank. 

In some narrations, the factors in succour for munajāt and private 
conversation with God are referred to. For example, Prophet Muhammad 
related a Divine Hadith as follows, “Whenever I see a servant often 
pondering on Me, I make him interested in requesting Me and doing 
munajāt to Me.”10 

Mankind is naturally inclined to the worldly and menial issues, but when 
one’s attention is mostly directed to God, he will be included in God’s 
mercy and favour and will taste the pleasure of munajāt and conversation 

                                                             
10 Muhammad Bāqir Majlisi, Bihar-ul-Anwar, vol. 93, section 13, p. 162, Hadith no. 42.  

تيِاäَاَ�مُوَ تيَِل}¨سْمَ  هَُتوَْهشَ فيِ  تُْلقََن  èشلاِا بيِ  لَاغَتِْ يَدِبْعَ  لىََ°  بَلِاغَْلا   z{نi تُمْلِ  °َ ا 
�

اذَ  
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with Him to such an extent that his greatest desire is munajāt to Him. 
On the contrary, when one spends his time and attention mostly on the 
worldly affairs and pleasures, and his heart is replete with fondness of—
and attachment to this world—always thinking about what to wear, what 
to eat, how to own a luxury house, how to be promoted to a higher 
position, and indulging himself in watching movies that gives him 
considerable worldly pleasures, he is deprived of tasting the pleasure of 
munajāt to God. 

Factors that deprive one from whispering to God  
Considering the greatness of munajāt to God, the significance of a 
relationship with God, its role in one’s worldly and otherworldly 
salvation, and the losses incurred by being deprived of this big Divine 
relief, it is advisable that one knows what causes man not to enjoy 
whispering to God. In some narrations, these factors are introduced; for 
example, the Hadith of Heavenly Ascent, where He told His Beloved, 
Prophet Muhammad: 

O’ Ahmad! If a servant prays and fasts as much as all 
dwellers of the heavens and the earth, and if he – like 
angels – avoids eating foods and wears the garment of 
the devout [act like them], then to the slightest amount 
there is love of this world, pretence, hypocrisy, and love 
for leadership, fame, or the worldly ornaments in his 
heart, I will deprive him of My proximity and force My 
love out of his heart (i.e., I will darken his heart so 
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much that he forgets Me, and I will never make him 
taste My love.)11 

About Prophet David, it is said that God addressed him, saying, “My 
friend should not endeavour nor grieve for this world because this will 
take the sweetness of munajāt to Me away from his heart.”12  

The one who is attached to this world should not expect to have 
satisfaction in munajāt to God. If such people pray to God, their motives 
do not go beyond the hope for acceptance of their requests and 
forgiveness of their sins. Throughout the prayer, they will be weary and 
lethargic, and will enjoy whispering to Him. 
Imam al-Sadiq was quoted as narrating a Divine Hadith addressing 
Prophet David; God revealed to him: 

Do not make a scholar deceived [by this world] as the 
intermediary between Me and yourselves lest he may 
prevent you from the path of My love and friendship. 
That is because they are like robbers [invading] my 
servants who seek Me. Verily the smallest 
punishment I impose on them is to deprive their 
hearts of sweetness of munajāt to Me.13 

                                                             
11 Op. cit., vol. 74, section 30, vol. 30, p. 6. 

H zٔلىصَ ول دحمi هلاص دُبعلا zٔمَایص مُوصیو ضِرٔ<او ءِماسلا لِه zٔلَ�مِ مِاعطلا نَمِ يوِطَیو ضِرٔ<او ءِماسلا لِه 
 لا اتهfِیز وzٔ ايهِّل5ُ وzٔ اتهèِسائرِ وzٔ اتهِعَسمُْ وzٔ هًرّذ اینýّا بِّحُ نْمِ هبِلِق في ىرzٔ ثمُّ يراعلا سَابل سََِ�لو هکÚلالما
 تيبّحمَ هولا5 هقُیذzJ لاو نياسfَی تيّح هُبَلق iنملِظJَ<و تيبحّمَ هبِلِق نم iنعَزnِ}<وَ يراد في نيرُوِايجُ

12 Op cit., vol. 82, section 61, vol. 143, p. 26. م بهِِوُلقُ نْمِ  تيِاäَاَ�مُ  هوَلا5ََ  بُهِذُْی  iمَهْلا  ا 
�

iن  Éِý¾ایَْن iمَهْلا  ئيِایَلِوْ}ِ< وَ  امَ   
13 Kulayni, Kāfi, vol. 1, section al-Musta’kil bi ‘Ilmihi wal-Mubahi bih, p. 46, Hadith no. 4. 

ا
�

.نkَدِیرِمُْلا يَدِابَعِ قِی  نىَدْ}i zن اَف ،تيiِبحَمَ قِیرِطَ نْعَ کiدصÀََُف ایَْن¾Éِý ً¬وُ�فْمًَ مالِاَ° کÅَ�َْبوَ نيÅَِْب لْعَتجَْ
�

رِطَ عُاiطقُ کئَِلوi zJن  لا
مْبهِِوُلقُ نْعَ تيِاäَاَ�مُ هوَلا5َ عَزz{nِْ نْ}z مْبهِِ عٌنِاصَ َ¬}z امَ  
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Silah	rahim1	and	its	Role	in	Preventing	Sins	
	

Alireza	Maktabdar2	

Translated	by	Mahboobeh	Morshedian	

 

ABSTRACT: Silah Rahim, or “keeping good relations with 
family and relatives,” is one of the factors, and indeed, 
mandatory practices in Islam to help people attain well-
being in this world and salvation in the next. Moreover, 
sin is anything against the natural course of creation, that 
which has harmful effects on both individuals and society. 
This article tackles the importance of keeping good 
relations with family and relatives as that which can assist 
people in preventing sinful actions, hence providing an 
effective solution to prevent mental health issues, 
wrongdoing, and corruption. The terms silah rahim and 
sin and its importance in the Qur’an and hadith, as well 
as the relationship between silah rahim and abandoning 
sins will be explored.  

 
Introduction 
Sin, a movement against the natural course of the creation from the 
religious perspective, has numerous devastating and harmful effects on 
both individuals and society. Man’s salvation is an ongoing concern in 
Divine religions and various schools of thought, each attempting to find 

                                                             
1 Lit. keeping good relationships with relatives 
2 The student of Islamic Studies, level 4, Qum International Institute of Islamic Studies. 
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solutions to prevent the dangerous consequences of sins and crimes in 
society. From a religious perspective, an effective solution to prevent man 
from—and to protect him against—sins is to strengthen kinship 
relationships, or silah rahim (lit. keeping good relationships with 
relatives), which is significant from the viewpoint of the Holy Qur’an and 
hadiths of the Infallibles. Strong and firm kinship ties based on empathy 
and benevolence are an effective solution to prevent sins and crimes 
because, on the one hand, they pave the way for the public monitoring 
by people who are linked to each other, and on the other, they give the 
individuals an identity, personality, security, and peace of mind. This 
important role of silah rahim is referred to in a hadith by Imam Sadiq.3 

The meaning of silah rahim (lit. keeping good relationships with 
relatives) 
Silah means bond and link, and rahim4 means one’s blood relatives and 
the relatives by marriage or milk-relationship.5 There are two types of 
relationship: 1) by blood and by marriage or 2) milk-relationship, and 
God has pointed them out explicitly in verse no. 54 of the chapter al-
Furqan, saying, “It is He who created the human being from water, then 
invested him with ties of blood and marriage, and your Lord is all-

                                                             
3 See also, al-Kāfi, vol.2, p.157. -  او¾رFَ وَ كمُْمَا5َرْ}z اوُلصَِف  - بِوُن¾hا نَمِ نِامَصِعَْی وَ  - ا

�
بَاسَحِْلا نَِ¬وَِّهیَُل iبرِْلا وَ مِحiِرلا ََ�صِ iن

Éِ
�

باوَجَْلا دِّرَ وَ مِلاiَسلا نِسْبحُِ وَْل وَ كمnُِْاوَخْ  
4  The word “Rahim” literally means “womb”, which essentially means the place where the fetus 
grows in the mother’s abdomen. The very limb that God has placed in women’s body so that the 
sperm is grown in it and becomes a full-blown child. This is the main meaning of the word “Rahim”, 
but it was later used as a metaphor for the liking between the container and the contained in the 
sense of kinship, since all relatives come out of one womb. Therefore, the word “Rahim” means 
“relative”, and “Arham” means one’s “relatives”. See also the translation of al-Mizan Qur’anic 
Commentary, vol. 4, pp. 219-220. 
5 People who are not related by blood are of two types: Sometimes they are related by marriage; for 
example, the groom is related to his wife’s family, and the bride to her husband’s family. Some other 
people are also related through fostering and breastfeeding. 
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powerful.”6 Parents are the closest relatives, followed by sisters, brothers, 
uncles, aunts, and other relatives by blood and marriage or milk-
relationship. 
According to Tabarsi, silah rahim means that a person is responsive to 
his relatives or gives them financial assistance or other types of help.7  

In terms of its instances, silah includes a wide and indefinite variety of  
physical and non-physical actions and positive value orientations that are 
taken with these motives behind them: reverence, benevolence, easing 
one’s conscience, satisfying primary and secondary needs of one’s 
relatives, the fulfilment of one’s social duties and expectations, and in 
short, observing one’s moral, legal, and customary rights and duties 
resulting from kinship ties. Silah rahim is meant to strengthen natural 
and social ties. On the contrary, not complying with ethical, legal, and 
customary duties; neglecting legitimate demands, and committing acts 
contrary to kinship rights, knowingly and unknowingly, all which cause 
dissatisfaction, displeasure, and psychological and social distance among 
relatives are examples of qat‘i rahim (or “breaking off relationships with 
relatives”). Of course, in religious sources, not respecting the legal and 
moral parents’ rights is called ‘aq-i walidayn (meaning “being cursed by 
one’s parents”), and the not observing other relatives’ rights is called 
“breaking off relationships with relatives.”8  

From an Islamic perspective, kinship has a wide range and is not limited 
to close relatives. In addition, it is necessary and praiseworthy to establish 
the above-mentioned kinship ties both during the relatives’ lives and after 

                                                             
6 The Qur’an, 25: 54. ءِما Çََعَجََف اًشرÑَُ �َسè اًرkدَق كَ¾برَ نَكا وَ اًرْهصِ وَ اًبَ ْلا نَمِ قََلÝَ يhiا وَهُ وَ  
7 Tabarsi, 1372 AH, vol. 5, p. 8. 
8 Sharaf-u-Din, 1394 SAH, p. 92. 
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their deaths. In what follows, some hadiths referring to the wide range of 
relatives and the necessity of establishing kinship ties are addressed.  

The meaning of sins from the Islamic view 
‘Sin’ which is referred to in the Qur’an as ithm,9 dhanb,10 khati’ah,11 
ma‘siyat,12 fujur,13 etc. means: crime, error, wrongdoing, guilt, and 
disobedience to God.14 In other words, it can be said that ‘sin’ is any act 
contrary to religious rulings that results in expiation, prescribed 
punishments, and the like.15  

Within the framework of natural and social laws, the term ‘crime’ refers 
to any action or abandonment of any action for which a punishment is 
specified under law.16 From a sociological perspective, a crime is an action 
contrary to the social order or common social criteria and values. These 
criteria and values have been derived from that society’s thoughts, beliefs, 
and its cultural and social conditions.17 

Some Islamic jurisprudents use the term ‘crime’ only for the legally 
prohibited actions that have worldly punishments and regard the rest of 
the forbidden acts as ‘ma‘siyat’ (or ‘sin’), ‘khati’ah’ (‘misdeed’) or ‘ithm’ 
(or ‘wrongdoing’). This definition of crime is so close to the so-called legal 
term and is, in fact, its synonym.18 In the religious framework, whatever 
is contrary to natural and social rules or conflicts with moral virtues, 

                                                             
9 The Qur’an, 2: 219. 
10 The Qur’an, 6: 6. 
11 The Qur’an, 17: 31, 4: 92. 
12 The Qur’an, 20: 121. 
13 The Qur’an, 82: 14. 
14 Dihkhuda, 1372 SAH, vol. 11, p. 17006 
15 Anwari, 1382 SAH: vol. 6, p. 6255. 
16 Husayni Ahiq, 1385 SAH, vol. 10, p. 205. 
17 Ibid. 
18 Ibid. 
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human dignity, public chastity, and social prosperity is considered a sin, 
and in some cases the sinner will be punished. Therefore, the religious 
perspective of the sin is wider. In addition to placing importance on man’s 
physical and social health, Islam also pays attention to mental health and 
peace of mind. 

Since the sin or deviation from the right path of life and movement 
against the natural conventions afflict the sinner with considerable harm, 
those concerned about their salvation and prosperity should take actions 
that facilitate attainment to happiness, and should also avoid actions that 
make it difficult or impossible to reach it in this world and the hereafter.  

The importance of silah rahim in the Qur’an 
The importance of the silah rahim is reflected in several verses of the 
Qur’an: 

1. In one verse, silah rahim enjoys the same rank as justice, benevolence, 
and abandonment of indecency, wrong, and oppression, “Indeed Allah 
enjoins justice and kindness and generosity towards relatives, and He 
forbids indecency, wrong, and aggression. He advises you, so that you 
may take admonition.”19 
2. In another verse, God referred to severing relations with relatives 
alongside great sins, such as corruption in the earth, saying, “May it not 
be that if you were to wield authority you would cause corruption in the 
land and ill-treat your blood relations?”20 
3. Likewise, God introduced the ones who sever kinship ties as losers: 
“Those who break the covenant made with Allah after having pledged it 

                                                             
19 The Qur’an, 16: 90. لعََل كمُْظُعَِی يِغْبَْلا وَ رِكَنْمُْلا وَ ءِاiُْشحْفَْلا نِعَ كم ىrهنَْی وَ  لاْا وَ لِدْعَْلÉِ رُمُ&َ̈ی �iَا 

�
بىرْقُْلا يذِ ءِاتیإ وَ نِاسحْ ا

�
 iن

نَورiُكذََت  
20 The Qur’an, 47: 22. ِّاْوعُط z{ْكمُمَا5َر ا تمÅُْْسَعَ لَْهَف

�
قَُت وَ ضِرْ}ْ<ا فىِ اْودُسِفُْت ن}z تمُْیiْلوََت ن  
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solemnly, and sever what Allah has commanded to be joined, and cause 
corruption on the earth—it is they who are the losers.”21 

4. Still in another verse, these people are referred to as “cursed and 
doomed to a bad end”: 

 But as for those who break Allah’s compact after 
having pledged it solemnly, and sever what Allah has 
commanded to be joined, and cause corruption in the 
earth—it is such on whom the curse will lie, and for 
them will be the ills of the [ultimate] abode.22  

On the contrary, those who make effort to maintain kinship relationships 
are referred to as those who have respectful fear of God and are fearful of 
the bad end: “…and those who join what Allah has commanded to be 
joined, and fear their Lord, and are afraid of an adverse reckoning.”23 In 
this verse, fear of God’s punishment and reverential fear of His greatness 
will prevent one from sinning. On the other hand, feeling safe from God’s 
deceit and retribution or the lack of submissiveness to His majesty also 
leads one to commit sins.  

The effects of both piety and silah rahim 
To have a better understanding of the role of silah rahim in preventing 
sins, it is a good idea to look at the effects of piety (or Godwariness and 
the abandonment of sins) as reflected in some verses and hadiths, and 

                                                             
21 The Qur’an, 2: 27. ام نَوعُطَقَْی وَ هِقِاث z{َا رَم�iُ ِهِب z{ْضِرْ}ْ<ا فيِ نَودُسِفُْی وَ لَصَوُی ن zJا كَئِلوhikَا دَْهعَ نَوضُقُنَْی ن�iِ ِم دِعَْب نْمÀ

نوسرُِاpْلا همُُ  
22 The Qur’an, 13: 25. ا دَ ضِرْ}ْ<ا فيِ نَو�iِ ِم دِعَْب نْمÀام نَوعُطَقَْی وَ هِقِاث z{َا رَم�iُ ِهِب z{ْدُسِفُْی وَ لَصَوُی ن ْهعَ نَوضُقُنَْی نhikَا وَ

zJل×ا مُُهَل كَئِلوiْا ءُوسُ مُْهَل وَ ةَُنعýiرِا  
23 The Qur’an, 13: 21. َرَ ن�iُْبِاسحِْلا ءَوسُ نَوُفايخَ وَ م وْشَيخَْ وَ لَصَوُی نْ}z هِبِ �iُا رَمَ}z ام نَوُلصَِی نhikَا وَ  
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then to compare these effects with those of silah rahim to understand the 
role of kinship ties in achieving piety. 

In the Qur’an and hadiths, the development of cities is considered as an 
effect of both piety and silah rahim.24 25 Likewise, in some verses, kinship 
ties have been introduced as a factor in prolonging one’s life.26 In some 
hadiths, committing sins accelerates death;27 and on the other, the 
prolonged life – in many hadiths – is referred to as a positive outcome 
of the silah rahim.28 29 30 31 32 In the Qur’an, increased sustenance and the 
elimination of poverty are regarded as the fruits of piety.33 Likewise, in 
some hadiths, the shower of Divine blessings is also considered a fruit of 
the silah rahim,34 which also protects Divine bounties35 and has been 
introduced as resulting in increased wealth.36 In addition, entering 

                                                             
24 The Qur’an, 7: 96.  zَٓتا وَ اوُ�مiَمِْهیَْلَ° انحَْ�فََل اوْق Fََسلا نَمِ تٍكارiذكَ نْكِل وَ ضِرْ}ْ<ا وَ ءِماïَف اوُب{Ýَْاوُنكا مابِ همُْ¬ذ ىرقُْلا   لَهْ}i zن}z وَْل وَ

kَْسكè نوبُِ  
راعمَْ}ْ<ا فيِ نِادَیزùَِ وَ رýِّHََا نِارَمِّعَُت مِحiِرلا ََ� 25 ا .

�
صِ وَ ةََقدiَصلا iن  See also Makarim-ul-Akhlaq, p.388. 

26 The Qur’an, 71: 3-4. z{äََا ل�iِ ا
�

ا ى@مسَمُ لz{äٍَ  ءَاä اذ
�

iن  z{ِا اودُبُعْا ن�iَ َتا وiُوَ هُوق z{وُنذُ نْمِ كمَُْل رْفِغَْی . نِوعُیطFُِْا كمُْرْخِّؤَُی وَ كم
�

لى
نومَُلعَْت تمُْنْكُ وَْل رiُخؤَُی لا . According to Allāmah Tabataba’i, God considered the postponement of death to 

the appointed time [i.e., the prolonged life] as the outcome of worship of God, piety, and obedience 
to the Prophet (Tabataba’i, 1374 AH, vol. 20, p. 42).  
لاÉِْ شÅُعَِی نْمَ وَ لِاÉِ>ْäَٓ تُومَُی نْ 27

�
راعمَْ}ْ<Éِ شÅُعَِی نiْممِ ثرَُكْ}z نِاسَحْ iممِ ثرَُكْ}z بِوُن¾Éِh تُومَُی نْمَ . See also Bihar-ul-Anwar, 

vol. 70, p.354. 
ا وَ رِاعمَْ}ْ<ا فيِ دُیزùَِ وَ 28

�
راÀَخْ}z يرKََْ اَهُلهْ}z نَكاَ نْ رَ-  ýِّHَا رُمُعَْت مِحiِرلا َُ�صِ .  See also Bihar-ul-Anwar, vol. 47, p. 163. 

هحمَِرَ لْصِیَْلَف قِزْرِّلا فيِ ةُدHََزِّلا وَ لäَِ}ْ<ا فيِ ءُاسfiَلا هiُسرَ نْمَ 29 . See also al-Kāfi, vol. 2, p. 152. 
30 .... Åvًْا kَِا رِمُعُْلا فيِ دُیز

�
محiِرلا ََ�صِ iلا شَ لمَُعَْن امَ . See also al-Kāfi, vol. 2, p. 152. 

ءاشَ¢ ام �iُا لُعَفَْی وَ  31 kَُرلا نُوكiäُُف هُحمَِرَ لُصَِی لÀََُس ثُلاََث هِرِعمُُ نْمِ يَقَِب دَْق نُوكè èس ينَثِلاََث �iُا اهَيرُِّصÀََُف ينَنِِ ةًَنَ . See also al-Kāfi, 
vol. 2, p. 150.  
32  In his commentary on Nahj-ul-Balāghah, ibn Miytham wrote on this effect of Silah rahim: it makes 
relatives help each other and collaborate kindly with one another, and this causes them to be more 
immune from enemies and death and prolongs their life. Second, kinship ties cause the family 
members to endeavor and pray for the survival of the ones they have established kinship ties with. 
Their prayer and attempt are a reason for their prolonged life and postponed death. Thus, kinship 
ties cause postponed death and a long life. See also the Commentary on Nahj-ul-Balāghah, Ibn 
Miytham, vol. 3, p. 80.  
33  The Qur’an, 65: 2-3. ...بُسَِ|يحَْ لا ثÀُْحَ نْمِ هُقْزُرkَْ وَ اäًرَخْمَ Èَُ لْعَيجَْ �iَا قiِتَی نْمَ وَ   
èسqُ مِ 34 ّنلا ¾ردَتَْ .مُعَِ حiِرلا َِ�صِبِ . See also Tasnif-e Ghurar-ul-Hikam, p. 406. 
ّنل 35 محiِرلا َِ�صِ فيِ مِعَِ ا ةُسَارَحِ . See also Tasnif-e Ghurar-ul-Hikam, p. 406. 
اَف مِحiِرلا َُ�صِ وَ ... 36

�
...لِامَْلِ× ةٌاثرَْمَ هiُن   See also Nahj-ul-Balāghah Subhi Salih, p. 163. Explaining this effect of 

Silah rahim, ibn Miytham Bahrani said, “Silah rahim is a praiseworthy good deed liked by human 
nature and leads to affability. Thus, the one who strengthens his kinship ties with his relatives is 
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Heaven is also regarded as a good outcome of both piety and silah rahim 
in both the Qur’an37 and the Infallibles’ sayings.38 Influencing others (i.e., 
winning their trust) is also mentioned among the favourable outcomes of 
both piety and silah rahim in both the Qur’an39 and hadiths.40 41 Similarly, 
according to the Qur’an, sins are forgiven as a result of piety,42 and 
hadiths indicate the role of silah rahim in this as well.43  

The above discussion is only a small number of verses and hadiths that 
point out the close link between piety and silah rahim. Their connection 
and harmony in Islamic sources should motivate one to give importance 
to silah rahim to abstain from sins and becoming pious; the issues which 
will be discussed below.  

Relationship between silah rahim and abandoning sins 
Given the close link between the effects of silah rahim and piety, the 
relationship between the two is discussed in the following: 

                                                             
forgiven and shown compassion by others. This makes the benevolent, the powerful, e.g., kings, and 
others help them, and his wealth will increase as well. See also the Commentary on Nahj-ul-Balāghah, 
Ibn Miytham, vol. 3, p. 80 
37 The Qur’an, 5: 65. نiيمِع Åّسَ مُْهنْعَ ¬رiْفكََل اوْقiَتا وَ اوُ� ِvدْ}َ< وَ مِِْ�اÝَجَ همُْانْل�iلا تِا مzَٓ بِا�كِلْا لَهْ}i zن}z وَْل وَ  
 ةّ�ج Èوخدب و ،هرعم لوطب و ،Èام ةثركF و ،Ñهzٔ بّبح نضمzٔ حمرلا �ص لي نمضی نم :ةعبرÈ zٔ نضمzٔ ةد5او �صخ لي نمضی نم 38

  .p. 341 , ،ةیددعلا ظعاولما :ک.ر .هّبر
39 The Qur’an, 19: 96. رلا مُُهَلiْاً@دوُ نُحم ا

�
èس تِا"لِاiصلا اوُلعمَِ وَ اوُ�مzَٓ نhikَا iن  According to Allāmah Tabataba’i . لُعَجْیََ

in al-Mizan, “The word Wud and Mawaddat mean love, and in this verse, God, the Almighty gave a 
beautiful promise that, “Indeed those who have faith and do righteous deeds —the All-beneficent 
will endear them.” However, there is no clue as to which hearts, their hearts or others’ hearts? In the 
world, or in the hereafter or in Heaven? As it is not limited, it is not necessary for us, like some 
people, to limit it to Heaven, or like some others, to limit it to the hearts of all people in the world 
or something else,” (Tabataba’i, 1374 AH, vol. 14, p. 154). 
40 äَِلهْ}ْ<ا فيِ ةٌبَبَحْمَ ل }ْ<ا فيِ ةٌ}¨سfَْمَ مِحiِرلا َُ�صِ وَ اَهنْعَ ىذَ}ْ<ا ¾فكَ مُحiِرلا  See . هِبِ لُصَوُت امَ لُضَْف}z وَ ءٍامَ نْمِ ةٍَبشرÇَِْ وَْل وَ كَحمَِرَ لْصِ
also al-Kāfi, vol. 2, p. 151. 
هحمَِرَ لْصِیَْل وَ �iَا قiِتیَْلَف هÅَ�ِِْب لِهْ}z فيِ بُبِّتحَُ... مِا5َرْ}ْ<ا َُ�صِ . 41  See also al-Kāfi, vol. 2, p. 152. 
42 The Qur’an, 57: 28.  �iَ َو zِٓاوُ�م FَِوسُرÈِِ ؤُْیùُِْكمَُْل رْفِغَْی وَ هِبِ نَوشُمَْت اًروُن كمَُْل لْعَيجَْ وَ هِتِحمَْرَ نْمِ ينَِْلفْكِ كم H z{�¾َا اhikَن zَٓتا اوُ�مiُا اوق

يمحرَ رٌوفَُغ �iُا وَ  
قزْرِّلا فيِ دُیزùَِ وَ ىوَْلبَْلا عُ 43 َفدَْت وَ بَاسَحِْلا سرÅَُُِّت وَ لَاوَمْ}ْ<ا يمِنُْت وَ لَاعمَْ}ْ<ا  ا

�
كيِّزùَُ مِحiِرلا ََ�صِ iن . See also al-Kāfi, vol. 2, p. 

157. 
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1. Silah rahim and paving the way for public monitoring 
When knowing all too well there are observers around us, people 
normally refuse to commit acts that are considered inappropriate from a 
cultural or religious viewpoint. Others’ monitoring one’s performance 
and the importance of their judgement of one’s behaviour have always 
influenced people’s orientations and prevents them from committing 
inappropriate actions in public. Strong ties among relatives pave the way 
for this monitoring and prevents slips and committing blameworthy acts. 
This deterrent effect resulting from close monitoring is referred to as 
shameful fear (haya) in religious culture. Haya refers to preventing oneself 
from immorality.44 Technically, shameful fear is an unfailing state and a 
spiritual endowment that results in dejection and sadness about the 
immoral act, as well as one’s refusal to act impolitely for fear of being 
blamed by others.45 Although the closest external observer of man’s 
actions is God, and it is appropriate to be ashamed before Him, as Imam 
Sajjad said, “Fear God the Almighty because He has power over you, and 
be ashamed before Him because He’s close to you,”46 man usually feels 
ashamed in the presence of others, especially the closest relatives, and 
abandons many acts out of shameful fear of relatives. However, in relation 
with Allah, man does not pay due attention to the Divine monitoring 
because of the believer’s hope in God’s mercy and his confidence in His 
disregard for his many slips. Otherwise, his shameful fear in the presence 
of God—an aware observer—prevents him from committing sins.47 

                                                             
44 Raghib Isfahānī, 1412 SAH: p. 270. 
45 Jurjani, 1412 SAH: p. 42. 
èسا وَ  46 كْ�مِ هِبِرْقُلِ هُْ�مِ يِحْتَْ كَیَْلَ° هِتِرَدْقُلِ لىَاعََت �iَا فِخَ . See also Bihar-ul-Anwar, vol. 68, p. 336. 
47 This issue has been reflected in the supplication of Abu Hamzah Thumali, received from Imam 
Sajjad,  ينعلطلما فخا و لىا نkرظانلا نوها کnلا لا ،ه��ن�جلا ةبوقعلا لیجعت تفخ ول و هتلعف ام کيرK بىنذ لى° مویلا علطا ولف

  .ينحمِارّلا مُحَرْ}z وَ نkَرùِاسّلا يرÝَُْ بِّرَ Hَ کnلا لب لى°
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Expanding and strengthening kinship ties can pave the way for such 
public monitoring and prevent many slips and sins. 

2. Self-value and self-esteem 
In kinship relationships, each member plays a role in the development 
and maintenance of this bond. This role gives each relative self-value and 
self-esteem, and these feelings prevent one from committing sins. As 
Imam Ali said, “The one who believes in his spiritual honour and dignity 
does not humiliate himself by committing sins.”48 

Psychologists believe that the main cause of both humiliation and self-
importance is the constant rejection by friends and family members, 
which this leads to many psychological abnormalities. Psychologically, 
social relationships, including kinship ties, play an important role in 
meeting human needs. The need for emotional attachment is only met 
through interactions with others. Man seeks after loving and being loved 
by others. Intimacy, which emanates from having a deep sense of 
dependence and relationship with others, especially relatives, is the basis 
of our being.49 The deeper and more intimate this relationship, the more 
value it gives to the person and the more worthwhile his abilities seem to 
him. Undoubtedly, being loved plays an important role in enhancing self-
esteem. Likewise, it is only through intimate relationships with others 
that we can encourage them, and they can contribute considerably to the 
realization of their talents through our encouragement. In addition, we 
can benefit from our relatives’ experiences and attitudes in our 
relationship with them, measuring our abilities and growth, and 
perfection through comparing ourselves with them. Thus, recognizing 

                                                             
ةِیَصِعْمَْلÉِ اَهنُِْ� مَْل هُسُفَْن هِیَْلَ° تْمَرُكَ نْمَ 48 . See also Ghurar-ul-Hikam, p.231. 
49 Salarifar, 1389 SAH: p. 346. 
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and developing our potentials and talents play a major role in enhancing 
our self-esteem. This is achievable through establishing social 
relationships with others, especially our relatives.  

3. Fostering a sense of psychological security 
Many emotional and psychological needs, including the need for security 
and peace, can be met through presence among relatives. Addressing 
these emotional needs through family relationships prevents their 
satisfaction outside this framework where there are many dangers 
threatening the person. Firm kinship ties pave the way for creating a sense 
of security and peace through satisfying one’s emotional needs. Many 
crimes and sins are caused by the anxieties and inner disquiet, and the 
healthy relationship among relatives, as reliable supports, can eliminate 
factors in these problems and alleviate their anxiety and unrest, especially 
in young people. According to Allāmah Ja‘fari: 

 A great deal of our disorders is due to the anxieties and 
mental disorders, and they ruin our life. Grief, like a 
hidden axe, is cutting the roots of our life... No factor 
can contribute to the alleviation of sorrow better than 
sharing one’s feelings with others in hardships and 
adversities and then enjoying their presence.50 

Thus, establishing and strengthening kinship ties is key in preventing 
people from committing sins and crimes both individually and socially. 
The lack or weakness of such ties creates the conditions for committing 
sins.  

                                                             
50 Ja‘fari, 1359 SAH: vol. 5, p. 87. 
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The important point in the hadiths of silah rahim is that it is necessary 
to maintain such ties even with relatives whose beliefs and codes of ethics 
do not conform to ours; of course, while we respect some terms and 
conditions which consist in not being influenced by their beliefs and codes 
of ethics. In other words, these ties should be maintained to influence 
them positively. 

Below are some hadiths on the necessity of establishing such kinship ties: 

A person asked Imam Sadiq, “I have some relatives who do not believe in 
Islam. Do they have any rights on me?” The Imam said, “Yes, nothing 
can break off kinship ties. If they have the same religion as yours, then 
they have two rights on you: kinship rights and rights based on Islam.”51  

It is also necessary to have kinship ties with the relatives who aggravate 
us, if possible. Someone told Prophet Muhammad, “O the Messenger of 
Allah! I have some relatives with whom I maintain kinship ties but who 
aggravate me, and I want to abandon them.”  Prophet Muhammad told 
him, “Then Allah will abandon you as well.” He asked, “So what should 
I do?” The Prophet said:  

Grant the one who has deprived you, visit the one who 
has left you, and forgive the one who has oppressed you. 
Then, God, the Almighty and Glorious, will help you 
against them.52 

A servant at Imam Sadiq’s house related:  

                                                             
ا وَ ءٌ 51

�
شيَْ هُعُطَقَْی لاَ مِحiِرلا ¾قحَ مْعََن لَاَق lقحَ iليََ° مُْهَل }z يرِمْ}z يرKَِْ لىََ° ةَُبارَ نَكاَ كَرِمْ}z لىََ° اوُنكاَ اذَ قَْلا ليَِ نُوكùَُ ع �iِا دِبْعَ بيِ}ِ< تُْلقُ

لاْا ¾قحَ وَ مِحiِرلا ¾قحَ نِاiقحَ مُْهَل
�

.ملاَسْ . See also al-Kāfi, vol. 2, p.157. 
52 See also Bihar-ul-Anwar, vol. 71, p. 100. 
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At the time of the 6th Imam’s martyrdom, I was beside 
him when he fainted. After he had come around, he 
said, ‘Give seventy dinars to Hasan ibn Ali ibn Ali ibn 
al-Husayn, called Aftas.’ He also asked me to give some 
other sums of money to some other people. I told him, 
‘Do you give the one who wanted to attack you with a 
knife?’ He said, ‘Woe to you! Have not you recited the 
Qur’an?’ I said, ‘Yes.’ he added, ‘Have not you heard 
the word of God, the Almighty and Glorious, Who said, 
‘and those who join what Allah has commanded to be 
joined, and fear their Lord, and are afraid of an adverse 
reckoning.’53 

Conclusion 
Intimate and deep kinship ties considerably reduce factors in many 
individual and social abnormalities and prevent people from committing 
sins. Islam emphasizes all the factors helping one attain salvation. 
Strengthening kinship ties are among these factors. In the process of 
establishing firm and sincere kinship ties, relatives monitor each other’s 
actions, and this is important in preventing one from committing acts 
that seem inappropriate to others. Likewise, kinship ties enhance one’s 
self-esteem and prevent from being trampled with whims through 
committing sins. Security and tranquillity are the final and most 
important achievements gained because of healthy kinship ties. 
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53 The Qur’an, 13: 21. See also Mishkat-ul-Anwar fi Ghurar-ul-Akhbar, p.166. 
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ABSTRACT: Insulting or disrespecting other religions and 
their sacred figures and places is a broad and significant 
subject in Shi‘a jurisprudence. The question often arises as 
to whether insulting sanctities is legally prohibited or not. 
Using the Qur’an and hadith as sources, this article—an 
abridged transcript of Ayatullāh Lankarani’s lecture—
clarifies the meaning of insult, and covers the consensus 
in Shi‘a jurisprudence with regards to the prohibition of 
insult to divine hurumāt (sanctities), that is, God, angels, 
prophets, the Qur’an, divine books, mosques, temples, and 
shrines.    

 

 

The issue of insult is an important and broad one in Shi‘a jurisprudence. 
There are discussions about insult in various categories, such as insult to 
a believer, a jurisprudent, holy places, Ka‘bah, Mecca, our leader’s holy 
shrines, our other sanctities, even the turbah of Imam Husayn1 in Shi‘a 
jurisprudence. Often there are two questions posed on these issues: Is it 

                                                             
1 The soil of his burial place 
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prohibited (haram) to insult hurumat and the sanctities or not? And 
according to some jurisprudents, is it obligatory to venerate the Divine 
rites or not? 

Hurumat (sanctities) 
There is consensus on the answer to the first question. In Shi‘a 
jurisprudential texts, consensus has been sought as regards the 
prohibition of insult to the Divine hurumat (the plural of hurum, that is, 
something that should not be desecrated) and sanctities. The following 
are considered sanctities: God, the greatest sanctity, the Heavenly angels, 
all divine prophets, particularly Prophet Muhammad, the Qur’an, the 
original Divine books, for example, Torah and Gospel, mosques, temples, 
holy shrines. In other words, “That which is respected in religion and has 
a high status before Allah is considered as hurum, albeit with different 
ranks of being hurum.”2 I will explain later that “man qua man” is also 
included in this list, although it is not specified in Shi‘a jurisprudential 
books. According to narrations and rational arguments, it is haram to 
desecrate a believer or a Muslim, but based on rational arguments and 
Islamic narrations on what is included in hurumat, it is not unlikely that 
prohibition of desecrating “man qua man” can be also concluded. 
However, there is consensus about the items whose desecration is 
prohibited, and even more strongly they are required to be considered as 
hurumat in Islam. In other words, the prohibition of insulting God, Islam, 
and the Divine prophets is regarded as necessary (ḍarurui; self-evident), 
and if something is necessary in Islam, jurisprudents should not search 
for a reason for it, and it does not need any reason. 

                                                             
م 2 بهùارم فلا�خا  لى°  دنع الله  ناش   È ِنk ýا فى مٌترمح وهام قلطم   
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Besides consensus and necessity, there are Qur’anic verses and hadiths 
that are necessary to consider on this subject to resolve contemporary 
issues; for example, the verses “That. And whoever venerates the 
sacraments of Allah, that is better for him with his Lord....”3, and “That. 
And whoever venerates the sacraments of Allah —indeed that arises from 
the Godwariness of hearts,”4 from which some inferred the necessity of 
veneration of sanctities. Of course, one can infer the prohibition of 
insulting sanctities as well.  

Likewise, the verse “Do not abuse those whom they invoke besides Allah, 
lest they should abuse Allah out of hostility, without any knowledge. That 
is how to every people We have made their conduct seem decorous,”5 in 
which the insult to the disbelievers’ gods or idols is prohibited.  

Likewise, there is a hadith by Imam al-Rida saying, “Surely our opponents 
forged some hadiths on our virtues...”6 The Imam also added in this 
hadith, “A way of hostility to us – the Ahlul-Bayt – is to forge some 
hadiths by us on our enemies’ immorality and to insult them so that if 
the masses and Sunnis heard them, they would insult us.” He also referred 
to the verse, “Do not abuse those whom they invoke besides Allah,...” 
Likewise, in the book al-Kāfi, Imam al-Sadiq was quoted as saying, 
“Beware of insulting the enemies of Allah because if they hear your 

                                                             
3 The Qur’an, 22: 30. ا�iِ وَُهَف Ýٌَْير Èَُ ِّبرَ دَنْع هِِ   تِامرُحُ مْظِّعَُی نْمَ وَ Yَِذ
4 The Qur’an, 22: 32. ذYَِ َا تِامرُحُ مْظِّعَُی نْمَ و�iِ  اَف

�
بِوُلقُْلا ىوَقَْت نْمِ اiنه  

5 The Qur’an, 6: 108.  َذكYَِ َیزiنiا uُِِّكل zJمiٍا نِودُ  مُْهَلعمََ ة�iِ فÅََسè لمٍِْ° يرِْغَبِ اًودَْ° �iَا او¾بُ èسqَ لاوَ نْمِ نَوعُدَْی نhikَا او¾بُ  
6 ‘Uyun Akhbar-a-Riḍa, vol.1, p. 304.  

H اFن zٔفلامخ نا دومحم بيÀخا اوعضو انÐةثلاث لى° اهولعجو انلئاضف في ارا zٔماسق zٔ5و ولغلا اهد¥nفي يرصقتلا ايه 
zٔو ¬رم¥uبلاثبم يحصرتلا اثه zٔ°ف ولغلا سانلا عسم اذإف انئادÀش اورفك انèس�و انتعیèلوقلا لىإ هموب Fاذإو ا�|یبوبر 

 لاو« :لäو زع الله لاق دقو ¬ءماسٔ¨ب ¬وبلث مئهماسٔ¨ب ¬ءاد°zٔ بلا�م اوعسم اذإو انÀف هودقتعا يرصقتلا اوعسم
qسèا اوبhkف الله نود نم نوعدی نÅسèلم° يرغب اود° الله اوب.« 
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insults, they will ignorantly insult Allah in return...”7 Thus, in the 
Qur’anic verses and hadiths, it is prohibited (haram) to insult others.  

An important issue to note is that prohibition of insulting God, Islam, or 
Prophet Muhammad is mawlawi.8 But a question arises here whether 
prohibition of insulting idols in the verse is also mawlawi or irshādi.9 
Those who hold it to be mawlawi believe that it is prohibited and whoever 
commits it deserves punishment of the hereafter, but those who take it to 
be irshādi believe that its prohibition is in order to avoid the harm which 
is mentioned in the verse i.e. “lest they should abuse Allah out of hostility, 
without any knowledge” and if one does it that bad outcome happens but 
if that does not happen there might be no other wrong involved and there 
might be no punishment in the Hereafter.  

Then a general rule can be drawn up; a rule which states that insulting 
anything sacred to others is not permissible either, but as an irshadi 
(edifying) legal ruling not a mowlawi legal ruling.  

Of course, there is clearly a difference between insult, dissociation and 
cursing on the one hand and forbidding wrong on the other. We should 
encounter and take a stance against others’ immoral actions according to 
our beliefs. Any oppressive action should be opposed. However, what is 
emphasised in Islam is that one should abstain from insulting others. This 
is one topic, and considering others’ deeds and beliefs as wrong is a 
completely different topic.  

                                                             
7 Al-Kāfi, vol. 8, p.7. 
8 The Mowlawi legal ruling is issued to urge Muslims to act.  According to it, compliance with an 
Islamic injunction results in a reward, and disobedience ends in punishment, for example, enjoining 
prayer and forbidding fornication. 
9 Unlike the Mowlawi legal ruling, the Irshadi (Edifying) legal ruling is issued merely to edify or 
guide Muslims, and to make them aware of the good of compliance with an Islamic injunction or the 
evil of a forbidden deed. 
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It is strongly prohibited in Shi‘i jurisprudence to insult others’ sanctities, 
but not insulting them is one issue; respecting a false thing is entirely a 
different issue. For example, look at the book Anawin by Mir-Fattah or 
the book Qawa‘id-ul-Fiqhiyyah by the late Bujnurdi; according to them, 
a Shi‘a legal ruling – as I said – is that “Insulting sanctities is haram.” In 
the first volume of the book Anawin, Mir-Fattah writes, “It is Haram to 
insult and belittle what is religiously venerated.” He continued his 
argument, resorting to intellect, narrations, and consensus to give this 
verdict.  
It is not permissible to insult what is sacred to others, but it does not 
mean that it is obligatory to venerate what we consider as false, but others 
consider sacred. Hence, the necessity of venerating the true divine rites 
can be inferred from these verses discussed above: “That. And whoever 
venerates the sacraments of Allah...”10 11 However, the issues which 
cannot be attributed to God are not Divine rites and sacraments of Allah 
and cannot be venerated and revered, although it may not be appropriate 
to insult them for other reasons. 

Nowadays an issue under consideration is whether it is permissible to 
insult what is sacred to others or not. In Shi‘a jurisprudence, the legal 
ruling on insult is very firm. According to Shi‘a narrations, if somebody 
insults a believer, he has invited God to a fight. Likewise, according to 
hadiths, if someone insults a jurisprudent, he will meet God on the Day 
of Judgement while He is angry with him. In this regard, we can say using 
the verse “Certainly We have honoured the Children of Adam...,”12 the 
principle of honouring human beings can be inferred (as it can be inferred 

                                                             
10 The Qur’an, 22: 30. Ýٌَْير Èَُ ِّبرَ دَنْع هِِ   وَُهَف �iِا تِامرُحُ مْظِّعَُی نْمَ وَ Yَِذ
11 The Qur’an, 22: 32. ذYَِ َا تِامرُحُ مْظِّعَُی نْمَ و�iِ  اَف

�
بِوُلقُْلا ىوَقَْت نْمِ اiنه  

12 The Qur’an, 17: 70. zَٓمَد نيَب ا�مiْركَ دْقََل وَ  ... 
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from some words of Imam Ali). In other words, it can be said that “man 
qua man” is dignified, and this dignity requires one to believe that 
insulting people is not permissible in that they are human beings. This 
prohibition is stricter in the case of Muslims, and the strictest is the case 
of insulting jurisprudents. Likewise, it can be said that if “man qua man” 
is dignified, then his belief or religion, whether it is monotheistic 
according to our beliefs or not, should not be insulted as it is an aspect of 
his life. Of course, there is a difference between negating and dissociating 
from a deviating concept, on the one hand, and insulting it, on the other; 
they two should not be confused.  
I should also point out that in Shi‘a jurisprudence, there is, on the one 
hand, the issue of prohibition of insult, and on the other, the issues of 
dissociation and forbidding evil. One should not think that they 
contradict each other; insulting and dissociating from something are 
separate issues. Dissociation means one takes a stance against the 
falsehood or someone who has committed a great evil. For example, 
dissociation from oppression means I – as a human being – dissociate 
from this oppressor’s tyranny, and no one can say this stance is an insult. 
When God curses the disbelievers, polytheists, hypocrites, and scholars 
who hide the truth, it means they are away from God’s mercy, and this, 
in fact, is to express dissociation from them.  
From the verse, “So should anyone aggress against you, assail him in the 
manner he assailed you,”13 some might infer that if someone insults you, 
you should insult him in return. However, no jurisprudent has accepted 
this inference. Insulting is haram, and it is not wise to do a haram in 
return for another haram action. We – Muslims – should react to 

                                                             
13 The Qur’an, 2: 194. °َىدتَعْا امَ لِْثمِبِ هِیَْل ىدتَعْا نِمَ  اودُتَعْاَف كمُْیَْلَ° َف  
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disbelievers’ insult to the Qur’an logically, through arguments and proofs. 
Of course, the society should be made aware of their plot, without 
insulting them. It is not permissible to return the insult. 
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The	Features	of	the	Shi‘a	from	the	Perspective	
of	Imam	al-Sadiq1	

	

Ali	Mohammadi	
Translated	by	Mahboobeh	Morshedian	

	
 

ABSTRACT: The Shi‘a are those who follow Ali—the 
cousin and son-in-law of Prophet Muhammad—and 
believed in his Imamate and caliphate according to the 
explicitly teachings and testament of the Prophet 
Muhammad. In this article, Imam al-Sadiq, the sixth Shi‘a 
Imam, gives advice to his companion Abd-Allah ibn 
Jundab on the features of a true Shi‘a, some of which are 
those who know God, heed the hereafter, constantly 
engage in self-reckoning (muhasabah), being generous, 
and treat wrongdoers with respect and forgiveness.  

	
In his advice to Abd-Allah ibn Jundab, Imam al-Sadiq first warned the 
Shi‘as of Satanic traps, and then enumerated the features of his true 
friends and those of other Shi‘as. Some prominent features of the Shi‘a 
from Imam al-Sadiq’s perspective are as follows: 

1. Attention to the hereafter 
 

Imam Sadiq (a) is quoted as saying: 

                                                             
1 Fahang-e Kawthar Journal 
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The hereafter is so great in their eyes that they do not 
exchange it for anything... Likewise, they view this 
world as a poisonous snake and a dumb enemy.2  

The true followers and friends of the Prophet’s progeny do not think 
about anything but the hereafter and measure all their actions and 
behaviours against it. In the eyes of the believers, this world is a means 
of attaining a great goal, which is the [felicitous] eternal life in the 
hereafter. The true friends of the Ahlul-Bayt benefit from worldly 
blessings, but they never exchange the eternal life for the ephemeral 
worldly life. 

2. Becoming familiar with God 
Imam Sadiq (a) is quoted as saying: 

They become accustomed to God and are fearful of 
what the affluent are get accustomed to.3 

The believers benefit from Divine blessings, although they do not become 
dependent on them. Dependence on the worldly wealth leads to one’s 
servitude to material things. The affluent are always dependent on their 
wealth, but the true Shi‘as’ hearts find rest in the remembrance of God. 
After enumerating these important features, Imam al-Sadiq said, “They 
are our true friends. Through them, seditions are foiled, and all hardships 
are solved.”4 

 

                                                             
معج¬ 2 ودعلا  قمر¬ و  عاåشلا  Èنزبم  همدنع  یا  نýا تنكا¨نما  و  لادب ... ابه  نود  ام kری تىح  منه  ی عا فى هرخ¬ تلä دقل   
نوفترلما س�ءاتèسا هب امم اوشحوتèساو ÉE اوس�ا 3  
یه 4 لب عفرù كل  هن�ف و  فشکù كل  مبه  اقح  ئىا  ی لوا کئلوا  
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Self-reckoning 
Imam al-Sadiq (a) is quoted as saying: 

It befits every Muslim who knows us to present his 
deeds to himself and reckon them so that he may add 
to his good deeds, if any, and may repent from his bad 
deeds, if any, so as not to be subject to abjectness and 
humiliation on the Day of Judgement.5 

Generosity 
O’ the son of Jundab! Verily our Shi‘as are known for 
two features: generosity and forgiveness for their 
brothers in faith.6 

Performing 50 rak‘ats of prayer and observing the timing of prayer 
Our Shi‘as perform 50 rak‘ats of prayer every day and 
night, and they do not neglect the timing of dhuhr 
prayer (i.e., they perform the prayer early).7 

Avoiding quarrelling and shouting 
Our Shi‘as do not howl like dogs.8 

Refraining from avarice 
Our Shi‘as are not avaricious and greedy like crows.9 

                                                             
اری » 5 نا  انهم و  داتزسا  هنèسح  اری  ناف  هسفن  بسامح  نوک  Àهسفن ف لى°   Ñلوی مو  همل° فى كل ی فرع  نا ی ا�فرع  ی لى° قح  لمسم كل

هيمقلا موی یزيخلائل ،انهم رفغتèسا هÅvس  
ناوخلال 6 لذب  لا ءاpسلÉ و  تىèش : لاصبخ  نوفرع  انتع ی ی èش نا !بد�ج  Fن H 
لاوزلا 7 لى°  نوظفا  و يح ارانه ... ين لیلا و  سلخما اولص  ی   نÉو
بكلuار 8 k ره نور   لايه
بارغلا عمط 9 نوعمط  ی لاو  
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Keeping away from the enemies 
Our Shi‘as do not live next to the enemies, and do not 
ask them for anything even if they starve.10 

Being exact in their diet  
Our Shi‘as do not eat eels...and do not drink wine.11 

A selection of his other pieces of advice 

The positive effects of perseverance 
If our Shi‘as persevere, they will be hand in hand with 
angels, the clouds of God’s mercy will cover them, and 
they will also shine like the sunlight, will receive their 
sustenance from both the earth and the heaven, will be 
granted by God whatever they request Him.12 

How to treat sinners 

1. Referring to their virtues and refraining from hurtful words 
O’ son of Jundab! Do not tell the Muslim sinners anything 
but good.13 

One must bring sinners hope through using kind words and talking about 
their virtues; he should also refrain from violence against them, hurtful 
words addressed to them, and any reference to their slips because such 

                                                             
ا°وج 10 اوتامولواضغÐم  انل  نولءاس  اود° و لا ¢ انل  نوروا  يج لا و  
ارکسم 11 نوبشر  و لا ¢ ی ... رلجا نوكلء  Hانتع لا èشی  
المو  12 مهلäرا  تتح  نم  مهقوف و  نم  اوكل  ارانه و لا  اوقشرلا  مماغلا و  مهلظلا  هکÚلالما و  مته  فحاصل اوماقتèسا  انتع  ی èش نا ول بد�ج  Fن H

هماطعا ¬ الله اولءاس  
كمùوعد ¬ Ýيرا 13 لها  نم  ين  بنذلما فى لقتلا بد�ج   Fن H 
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treatments crush their hopes of treading the right path and alienates them 
from Islam and its teachings. 

2. Praying for the sinners’ support 
Beseech Allah submissively for their support.14 

3. Asking for the sinners’ repentance 
Repentance constructs men spiritually, and God loves the repentant.  

Indeed Allah loves the penitent.15 

Repentance is the method recommended by Imam Sadiq in order to be 
cleansed of sins. The true Shi‘as should pray to God for the sinners’ 
regretting their evil deeds and returning to God because “Indeed Allah is 
the All-clement, the All-merciful.”16   

The ways to Heaven 
Imam Ja‘far al-Sadiq introduced three ways to the seekers of Heaven: 

1. Following the Imams 
2. Dissociating from the Imams’ enemies 

3. Speaking based on knowledge and keeping silent when they lack it 

Everyone who seeks and follows us, does not follow our 
enemies, says what he knows and keeps silent at an 
issue unknown to him (i.e., a dubious issue), he will 
enter Heaven.17 

                                                             
مهق 14 À فوت فى الله  لىا  اون  À کتèساو  
15 The Qur’an, 2: 222. ين باوتلا يحب    الله نا
16 The Qur’an, 9: 118. يم حرلا باوتلاوه الله نا  
هنلجا 17 وهف فى  یه  ل° كلشا  وا  لمع  ماع لای تکس  لمع و  ام ی لاق  ¬ود° و  لاو  ی   لم و ¬لاوت و ¬دصق نم كلف
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The value of silence 
Whether you are knowledgeable or ignorant, you had 
better choose silence so that you are considered patient 
because silence is regarded as an adornment in the 
presence of the knowledgeable and as a cover in the 
presence of the ignorant.18 

Keeping away from the deviating beliefs 
Heresies, deviating tendencies, and wrong interpretations of Islam have 
always threatened Shi‘a societies. 

O’ son of Jundab! Tell our Shi‘as to beware of giving up 
their religion because of deviated beliefs.19 

The signs of powerlessness 
The powerless are those who are not equipped with 
patience in the face of afflictions, with gratitude for 
blessings, and with ease in the face of hardships.20 

The superior deeds 
O’ son of Jundab! Connect with the one who has 
severed his relations with you; grant [something] to the 
one who has deprived you [of something]; do good to 
the one who has done evil to you; say ‘Salam’ to the one 
who has insulted you; be fair to the one who has been 
hostile to you; and the same way you like to be forgiven, 

                                                             
لاهلجادنع 18 کلترس  ءمالعلادنع و  کل  تمصلا زkن  ناف  ،الما°  وا  تنک   äلاها  ،» Éل5 دعت ،تمصل یک  ل°  
بهاذلما 19  Fكم بنهذتلا   : مله لق  انتع و  ی èش شراعم نF  غلب !بد�ج H 
اسر 20 ¢ سرع  uكل ارکش و  همعن   uكل ابرص و  ءلاب   uكل دع  ی   لم نم زعج دق
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forgive the one who has oppressed you so that you may 
learn a lesson from God’s forgiveness. You see that the 
sun created by God shines on both the righteous and 
the evil and it rains on both the righteous and the 
evildoers, don’t you?21 

The pillar of Islam 
The last sentence of Imam Sadiq’s advice to Jundab concerns the 
importance and value of love for Ahl-ul-Bayt: 

There is a pillar for everything, and the pillar of Islam 
is the love for us – the Ahlul-Bayt.22 

 

 

 

 

                                                             
21  Ýکصما، نم  فصنا  ،کبèس و  نم  لى°  لمس  ،ک و  ی لاءاسا نم لىا نسحا و ،کمرح نم طعاو ،کعطق نم لص !بد�ج   Fن H

 هرطم نا و راåفلا و رارF¬ لى° تقشرا هسشم نا یرù¬ ،کنع اللهوفعب برتعاف ،کنع یفعی نا بتح کnاماک ،کملظ نعم فعاو
ينئطالخاو ينلحاصلا لى° لنزی  

Åت 22 بلا لها انÐح ملاس¬ ساسا و ساسا ء يى  uش كلè  
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Community	Building,	Part	VIII1	
	

Huj	Dr	Mohammad	Ali	Shomali	
 

ABSTRACT: Having a shared identity that works towards a 
collective cause is vital for a healthy community, and in doing 
so, a community must share specific qualities to be successful. 
This series of papers offers a glimpse into the importance of 
community-building and Prophet Muhammad’s efforts to 
implement it. Character traits such as truthfulness, 
trustworthiness, justice, and unity were illustrated. The 
previous article touched upon two topics: 1) our love for God’s 
creation as that which extends to non-human beings, such as 
animals, plants, and natural resources, and 2) and the 
importance of marriage and family life in the formation of a 
stable Islamic community. This article expands on the concept 
of peace in Islam—as the term Islam is derived from the Arabic 
root word silm (peace)—and the importance of submission to 
God as a means to achieving peace for ourselves and the entire 
society. 

	
One of the qualities of an Islamic community is that it provides a peaceful 
atmosphere for its members and for outsiders. Even animals and plants 
would benefit from the peace provided by a Muslim community. In this 
paper, we will share some reflections on the concept of peace in the Qur’an 
to discover how important it is for Muslims and how the culture of the 
Qur’an is a culture of peace. Indeed, the term ‘Islam’ itself comes from the 
root silm which means ‘peace’. Islam is designed to bring about peace for 

                                                             
1 This series is based on a nine-session course conducted by the author on Community Building at 
the Islamic Centre of England in London in 2009. 
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everyone by inviting people to submit their souls to God, which is called 
tasleem, from the same root silm. Tasleem means to submit ourselves to 
God so that we can both achieve internal peace and establish it among the 
people. For example, Prophet Muhammad said: 

 هدیو هناسل نم نوملسلما لمس نم لمسلما
A Muslim is the one from whose tongue and hands the 
Muslims are safe.2 

Therefore, no innocent person should feel any danger or threat from a 
Muslim’s words or actions. People should be able to be and feel completely 
safe in an Islamic environment. 

Islamic greeting of peace 
In Islamic culture, when we greet each other, we say ‘Salām’. For example, 
we may say ‘Salāmun alaykum’ or ‘Alaykum as-Salām’. These phrases all 
mean ‘peace be with you’ and sometimes we add also ‘peace be with you 
and the Mercy of God and His Blessings’-‘Salāmun alaykum wa 
Rahmatullahi wa Barakatuh’. For a Muslim, this greeting of peace is not just 
a formal greeting like ‘Hello’ or ‘Hi’ or their equivalent words in different 
languages. On the contrary, it is a prayer and at the same time serves as a 
kind of motto for Muslims which is a very important way of educating 
people about the importance of establishing a culture of peace.  

 

                                                             

2 Mizan al-Hikmah, vol. 2, p. 1340 citing from Kanz al-‘Ummal. Shaykh al-Kulayni in al-Kafi, vol. 2, p. 234 
reports a similar hadith from Imam Baqir: 

 نم يردتzٔ ن«لس H :(ملاسلا هیل°( رفعج وبzٔ لاق :لاق (ملاسلا هیل°( رفعج بيzٔ نع ،ýاÝ نF ن«لس
 نم يردتو :لاق ثم ،هدیو هناسل نم نوملسلما لمس نم لمسلما :لاق ،لم°zٔ تنzٔ كادف تلعج :تلق ؟لمسلما
 مارح لمسلماو ،مهسفنzٔو ملهاومzٔ لى° نوملسلما هنتمÚا نم نمؤلما ]نإ[ :لاق ،لم°zٔ تنzٔ :تلق :لاق ؟نمؤلما
 هتنعت ةعفد هعفدی وÈ zٔذيخ وzٔ هملظی نzٔ لمسلما لى°



Community	Building,	Part	VIII																																																																																							M.	A.	Shomali	

	 	 89	

Salām: the greeting of the inhabitants of Heaven 
In the Qur’an, God talks about the greeting of peace of the inhabitants of 
Heaven, who when they greet one another they say ‘Salāmun ‘Alaykum’. 
Verses 9 and 10 of Surah Yunus are beautiful and profound verses; may 
God enable us to go and see these beautiful scenes for ourselves, God-
willing:  

ا
�

 مُتهِِتحَ نمِ يرتجَ منهِِايمÉِٕ مُ¾بهرَ ميهِديهَ تِا"لِاصّلا اوُلعمَِوَ او�مzَٓ نhikَا iن
èس ايهف همُاوعدَ يمِعiنلا تِاّ�جَ في رُانه}<ا  مٌلاسَ ايهف مُتهiُیتحَِوَ iمُهiل×ا كََنا"بُ
 ينَمَلاعلا بِّرَ iِِ� دُمَلحا نِ}z همُاوعدَ رُخzِٓوَ

Indeed those who have faith and do righteous deeds, their 
Lord guides them by means of their faith. Streams will run 
for them in gardens of bliss. Their call therein will be: ‘O 
God! Immaculate are You!’ and their greeting therein will 
be: ‘Peace!’ and their concluding call: ‘All praise belongs to 
God, the Lord of all the worlds.’ 

The people of Heaven do tasbih, or glorify God, and end their conversations 
with hamd, or praise, exactly like angels do. This is the main speech of the 
people of heaven. The angels also glorify God and praise Him (2:20). So, 
angels, as well as the inhabitants of Heaven, glorify (tasbih) with praising 
(hamd). Furthermore, when they meet each other they greet each other by 
saying ‘salāmun alaykum’ (‘peace be unto you’) and this salām that the 
believers (mu’mineen) in Heaven exchange with each other is not just a 
verbal one; this greeting in Heaven brings us further peace and tranquillity.  

One translator of the Qur’an, Yusuf Ali, commented on this verse; he says:  

A beautiful piece of spiritual melody. They sing and shout 
with joy, but their joy is in the Glory of God. The greetings 
they receive and the greetings they give are of peace and 



MESSAGE	OF	THAQALAYN																																																																Summer	2018,	Vol.	18,	No.	4	

90	

harmony. From first to last, they realise that it is God Who 
cherished them and made them grow and His Rays are their 
light. 

In another verse on the greetings of the people of Heaven, God says: 

Those who have faith and do righteous deeds will be 
admitted into gardens with streams running in them, to 
remain in them forever by the leave of their Lord. Their 
greeting therein will be ‘Peace!’ (14:23) 

Greetings of peace from the angels 
We now turn our attention to the angels’ greetings to one another. The 
Qur’an tells us that the angels also greet each other by saying ‘salām’. There 
are various types of greetings given by the angels: 

a) To people in this world 

Firstly, we have some instances in the Qur’an in which the angels greeted 
some people in this world. In a description of a meeting between Prophet 
Abraham and the angels, these particular angels met with the Prophet before 
going to punish the people of Lot; and they also gave Abraham the good 
tidings of having a child. So God says: 

ا انُلسُرُ تءَاä دقََلوَ
�
Fيمَهار Éِثَبَِل ماَف مٌلاسَ لَاق امًلاسَ اولاق ىٰشرُ�ل z{ن 

äعِبِ ءَاåٍذٍی�حَ ل 
Certainly Our messengers came to Abraham with the good 
news and said: ‘Peace!’ ‘Peace!’ He replied. Presently he 
brought (for them) a roasted calf. (11:69) 

So the angels told Prophet Abraham ‘salāmen’ which means ‘we send you 
salutations, we send you salām (peace)’. He (a) then replied: ‘Salām’.  



Community	Building,	Part	VIII																																																																																							M.	A.	Shomali	

	 	 91	

The books on Arabic rhetoric, al-Balāghah, notes that Prophet Abraham 
greeted them in a better way than they greeted him. When we say ‘salāman’ 
it stands for a verbal sentence. When we say ‘salāmun’ it stands for a 
sentence which starts with a noun. This is in line with what the Qur’an says 
about the fact that whenever we are greeted, we must return the greeting in 
the same way or in a better way:  

اوَ
�

ا اهودّرُ و}z انهمِ نَسَح}¨بِ اویّحََف ةiٍیحِتَبِ تمُیÀّحُ اذ
�

 ءٍشيَ كلُِّ لىَٰ° نَكا �iَا iن
 اÅÐًسحَ

When you are greeted with a salute, greet with a better one 
than it, or return it; indeed Allah takes account of all 
things. 

For example, if we are greeted with ‘salāmun alaykum’, then we should reply 
with ‘salāmun alaykum’ or ‘alaykum as-salām’ with a recommended 
addition ‘wa rahmatullah’. If we are greeted with ‘salāmun alaykum wa 
rahmatullah’, then we must reply with an equally reciprocal ‘salāmun 
alaykum wa Rahmatullah’. Our salām in reply must not be less than what 
had been offered to us. It must be the same or more.  

So, in this world, the angels came and offered their greetings of peace to 
Prophet Abraham, and he replied in a better manner.  

b) To people after their death 

Angels also offer their greetings of peace to some people after their death. 
When a good person dies, the angels visit them and greet them by saying 
‘salām’. Then the worry and fears of that person will go away. Everyone 
who dies is very much worried. 

 “—those whom the angels take away while they are pure. 
They say (to them): ‘Peace be to you! Enter paradise 
because of what you used to do.’” (16:32) 



MESSAGE	OF	THAQALAYN																																																																Summer	2018,	Vol.	18,	No.	4	

92	

For the good people who are dying or have already died, and the angels take 
their souls, angels say to them ‘peace be with you’ and tell them not to 
worry as a result of their goodness and good actions, and so they can enter 
Heaven.  

Of course, they are talking about the heavenly part of Barzakh because when 
someone dies, if they have been good, they may go to that heavenly place 
even during the time between their death and the Day of Resurrection. 
However, if someone has been bad, they may go to a place which is like 
Hell and if they are of a status between the two, maybe they will simply be 
in the state of sleeping. Therefore, in the hadiths we read:  

The grave is either a garden of the gardens of Heaven or one 
of the holes of Hell. 

So that place, which is sometimes described as the grave, is a temporary 
kind of Heaven or Hell. 

c) To people entering heaven 

Another time that the angels greet people is at the time of their entrance 
into Heaven. The Qur’an describes this carefully and precisely: 

èسوَ �ا مiُْبهرَ اوْقiَتا نhiِkَا قَیِ
ا iٰتىحَ ۖ◌ ارًمَزُ ةiِنجَْلا لىَ

�
 اَبهُاوَْب}z تْحَُِ�فوَ اهَوءُاäَ اذَ

 iِِ� دُمْحَْلا اوُلاَقوَ نýِِkَاÝَ اهَوُلÝُدْاَف تمُْبْطِ كمُْیَْلَ° مٌلاَسَ اَتهnَُزَخَ مُْهَل لَاَقوَ
 مَعَِْ�ف ۖ◌ ءُاشََ� ثÀُْحَ ةiِنجَْلا نَمِ izJوÐَََ|ن ضَرْ}ْ<ا اَنَثرَوْ}zوَ هُدَْ°وَ اََ�قدَصَ يhiِا
z{ْينَلِمِاعَْلا رُج 

Those who are wary of their Lord will be led to paradise in 
throngs. When they reach it and its gates are opened, its 
keepers will say to them: ‘Peace be to you! You are welcome! 
Enter it to remain (forever).’ They will say: ‘All praise 
belongs to God, Who has fulfilled His promise to us and 
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made us heirs to the earth, that we may settle in paradise 
wherever we may wish!’ How excellent is the reward of the 
workers (of righteousness)! (39:73-74) 

God promised the people that if they are pious, He will grant them heaven; 
once see the fulfilment of that promise, they say ‘alhamdulillah...’ (or ‘praise 
be to Allah’), in praise of fulfilling His promise, which is undoubtedly the 
best thing that we can achieve. The events described in the above verses take 
place at the time of reaching heaven and entering it. When the gates of 
heaven are opened, the angels tell people, “Peace be with you. Welcome.” 

d) To people inside heaven 

At the time of death, at the time of entrance into heaven and, as we will 
now discover, inside Heaven, the angels greet us with peace, if God-willing 
we are there: 

 ةُكÚَِلاَمَْلاوَ مْتهHiِِرِّذُوَ م0ِِْاوَزْ}zوَ مْئهzÉَِِٓ نْمِ حََلصَ نمَوَ اَنهَوُلÝُدَْی نٍدَْ° تُا�iجَ
 رِاýiا بىَقْعُ مَعَِْ�ف تمُْبرَْصَ امَبِ كمُیَْلَ° مٌلاَسَ بÉٍَ كلُِّ نمِّ ميهَِْلَ° نَوُلÝُدَْی

…the Gardens of Eden, which they will enter along with 
whoever is righteous from among their forebears, their 
spouses and their descendants and the angels will call on 
them from every door: ‘Peace be to you, for your patience.’ 
How excellent is the reward of the (ultimate) abode! (13:23-
24)  

From these verses we discover that believers will enter heaven with their 
whole family if they have been righteous and that a very fundamental quality 
that helps good people to go to heaven is patience and so without patience 
we cannot go to heaven. Imam Sajjad (a) is quoted as saying: 

 È برص لا نلم نايمإ لاو ،دسلجا نم سzٔرلا Ìنزبم نايم¬ نم برصلا
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Patience for faith is like a head for a body. The one who 
lacks patience has no faith.3 

It is possible for a body to be alive without certain limbs, but it is impossible 
to have a living body that does not have a head. So, in the same way, 
patience is a fundamental necessity for a faith which is alive. Hence, the 
angels will tell people “Peace be upon you for your patience.”  

God sends greetings of peace to His servants 
So far we have seen that a) the people of heaven greet each other with peace, 
b) the angels greet us with peace and, c) in this world, we have the case of 
Prophet Abraham who was greeted with peace by the angels, d) after our 
death, e) at the time of our entrance into Heaven and f) also inside Heaven, 
God Himself also greets people with peace.  

For example, God sends peace to Prophet Nuh as a reward for doing good 
deeds: 

ا ينَمَلاعلا فيٍِ حون لىَٰ° مٌلاسَ
�

èسحُلما يزِنجَ Yَِذٰكَ ّ¬  ينَنِ
 Peace to Nuh, throughout the nations! Thus indeed do We 
reward the virtuous. (37:79-80) 

In the same Chapter, verses 109 and 110, God says: 
ا لىَٰ° مٌلاسَ

�
Fذٰكَ يمَهارYَِ َسحُلما يزِنجè 	ينَنِ

 Peace be to Abraham! Thus do We reward the virtuous. 
(37:109-110) 

                                                             
3 Al-Kāfi, vol. 2, p. 89. There is a similar hadith from Imam Sadiq (a) which says: 

 بهذ برصلا بهذ اذإ Yذك دسلجا بهذ سzٔرلا بهذ اذإف دسلجا نم سzٔرلا Ìنزبم نايم¬ نم برصلا 
 نايم¬
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Again, in the same Chapter, verses 120 and 121, God speaks about Prophets 
Moses and Aaron saying: 

ا نَوراهوَ سىٰوم لىَٰ° مٌلاسَ
�

èسحُلما يزِنجَ Yَِذٰكَ ّ¬  ينَنِ
 Peace be to Musa and Haroun! Thus indeed do We reward 
the virtuous. (37:120-121) 

And then, in the same Chapter, about Ale Yaseen, God says: 

ا لىَٰ° مٌلاسَ
�

ا ينَسH ل
�

èسحُلما يزِنجَ Yَِذٰكَ ّ¬  ينَنِ
Peace be to Iliyas! Thus indeed do we reward the virtuous. 
(37:131) 

Finally, God sends His salām to all the Apostles.  

 ينَلسَرُلما لىََ° مٌلاسَوَ
 Peace be to the apostles! (37:181)  

There are verses in Surah Maryam which talk about Prophet Yahya, or John 
the Baptist. John the Baptist is very special. When Prophet Zakariyyah did 
not have a child and had become an elderly man, he prayed and prayed for 
a child, and finally, after an inspiration he had after a meeting with Lady 
Maryam—when Lady Maryam said the God provides who He wills with 
sustenance without measure—he prayed again and then God gave him 
Yahya.  

In the Qur’an God says that when he was a child, Yahya was given a mission 
by God and was asked to be kind with his parents, not to be arrogant, along 
with other advice. In verse 15 of Surah Maryam (Chapter 19) God says: 
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 ا@Àحَ ثُعَبُی مَوَیوَ تُومَی مَوَیوَ ýَِوُ مَوَی هِیَلَ° مٌلاسَوَ
 Peace be to him, the day he was born and the day he dies 
and the day he is raised alive. (19:15) 

Therefore, at the three most important times in everyone’s life, God is giving 
Prophet Yahya peace. A very important time for us is the day we are born, 
the beginning of our life in this world. The day we die is also important. If 
we had the knowledge of our date of death, surely on every application form 
we would have been asked for both date of birth and date of death. However, 
since we do not know it, it is not demanded. Nonetheless, when we die is 
important because it is end of our life, our deadline. And the third is the 
day we are raised and resurrected. God says “Peace be to Yahya” at all these 
three times.  

We should take some time to reflect on what it means to send peace to a 
person when he is born, when he dies, and when he is raised. What does it 
mean? Is it just a formal greeting? Indeed, on the contrary, it is giving a 
special type of mercy to someone in the name of peace at the three most 
challenging times in a person’s life.  

In Surah Naml, (Chapter 27), verse 59, there is another instance in which 
God gives salām:  

  ىٰفطَصا نhikَا هِدِابعِ لىَٰ° مٌلاسَوَ iِِ� دُمَلحا لِقُ
 Say: ‘All praise belongs to God and Peace be to His servants 
whom He has chosen’. (27:59) 

Therefore, in this world, God sends salām to the prophets, and in particular 
to Prophet Noah and Prophet Abraham, Prophets Moses and Aaron, 
Prophet Yahya, and in general, to all the Apostles (or mursaleen). In heaven, 
God also sends His salām to the people.  
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In Surah Yaseen, God talks about the people of heaven and how they enjoy 
themselves in heaven, being there with in pairs with their spouses, enjoying 
the fruits which are there, with whatever they want being available to them. 
However, a great blessing, indeed maybe the greatest blessing for them from 
God in heaven is:  

 يمٍحرَ بٍّرَ نمِ لاًوَق مٌلاسَ
‘Peace!’ A watchword from the All Merciful Lord. (36:58) 

God emphasises that this is ‘qawl’, a word, so maybe they hear a voice saying 
to them: ‘Peace from a Lord Who is All Merciful.’ 

When we come across this, we can hardly imagine it because throughout 
our lives, up to the very last moment, we are always worried. On the Day 
of Judgement, we will also be worried. However, when we enter heaven, 
God-willing, and then we hear God telling us salām, after His angels have 
told us this, then we will become relaxed and will have absolute tranquillity.  

Greeting of peace existed before the advent of Islam 
Another thing that we can understand from the Qur’an is that ‘salām’ was 
not introduced only after the advent of Islam, or by the Prophet of Islam, 
and then continued after him. In Surah Taha, on the conversation that 
Prophets Moses and Aaron had with Pharaoh, God instructs the two 
prophets how to speak to Pharaoh:   

ا لاوقَف هُایتَِٔ̈ف
�

ّبرَ لاوسرَ ّ¬ ا نيَب انعَمَ لسِر}َ̈ف كَِ
�

 دَق مبهُذِّعَُت لاوَ لَیئاسر
ّبرَ نمِ ةٍَیٓ¨بِ كَانvجِ  ىٰدُهلا عَبiَتا نِمَ لىَٰ° مُلاiسلاوَ كَِ

 So approach him and say: ‘We are the Apostles of your 
Lord. Let the children of Israel go with us and do not torture 
them! We certainly bring you a sign from your Lord and 
may peace be upon him who follows guidance!’ (20:47) 
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In this conversation, they are to offer their peace to Pharaoh if he listens to 
the message of God. 

Prophet Jesus also used salām, and his salām is like the one God sent to 
Prophet Yahya, but in the case of Prophet Yahya, God says: “Peace be to 
him, the day he was born, and the day he dies, and the day he is raised 
alive!” (19:15)  
In the case of Prophet Jesus, he sends salutations to himself. In Surah 
Maryam, we read that when he was just a new-born in the arms of his 
mother, Lady Maryam, when he said:  

 تنك ام نzٔk كاراÐم نيلعجو ا�Àن نيلعجو با�كلا نيzZٓ الله دبع نيإ لاق 
 اراÐج نيلعيج لمو تيýاوب ارFو اÀح تمد ام ةكازلاو ةلاصلÉ نياصوzٔو
  اÀح ثعبzٔ مویو تومzٔ مویو تýو موی لي° ملاسلاو اÀقش

He said: ‘Indeed I am a servant of God! He has given me 
the Book and made me a prophet. He has made me 
blessed, wherever I may be and enjoined on me to 
(maintain) the prayer and to (pay) the zakat as long as I 
live and to be good to my mother and He has not made 
me self-willed and wretched. Peace is to me the day I was 
born and the day I die and the day I am raised alive. 
(19:30-33) 

Prophet Jesus sends peace to himself. We saw above that Prophet Moses 
greeted Pharaoh with a salām, although of course in a conditional way 
because, he said: “Peace be with the one who follows guidance.” It was an 
offer given to Pharaoh, which depended on whether he followed guidance 
or not. 

In Jewish tradition, they say ‘shalom’ in Hebrew, which is like the Arabic 
‘salām’. Both come from the same grammatical root. In particular, there is 
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an article in the Encyclopaedia of Islam,4 in which an orientalist named 
Goldziher in which he says that research shows that salām has been used in 
different traditions much before Islam. Goldziher says that ‘salām’ was 
already used as a greeting before Islam and that the corresponding Hebrew 
and Aramaic expressions, which go back to Old Testament usage, were also 
used as greetings amongst the Jews and Christians. He also refers to 
inscriptions which are from the Nabataean people in which they also have 
something from the same root silm. He says that in North Western Arabia 
and in the Sinai Peninsula, people used a greeting like ‘salām’ in their own 
language. Therefore, with the evidence we have from the Qur’an, salām had 
existed before the advent of Islam as it was taught by the prophets (a) to 
humanity.  

Salām is a prayer rather than a mere greeting 
The abovementioned verses show that ‘salām’ is not just a greeting; more 
than anything else, ‘salām’ is a prayer, a word of supplication (du‘ā). For 
this reason, we can even say salām to ourselves as we say in daily ritual 
prayers, ‘Peace be upon us and the righteous servants of God’ (as-salāmu 
‘alaynā wa ‘alā ‘ibādillāh as-sālihīn). If it was just greeting for others, then 
we could not use it to greet ourselves. By ‘greeting ourselves’ we mean that 
we are requesting God to send peace to us.  

‘Salām’ is asking God to give peace to someone 
This leads to another important idea. When we say salām to each other, we 
may think we are simply offering peace to someone, and they in return are 
offering peace to us. However, ‘salām’ means that we request God to provide 

                                                             
4 Published by the University of Leiden 
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the other person with peace. If we look at Ziyarah Ashura, we can find the 
reason for this when we say: 

كَِئَٓ̈�فِبِ تiْل5َ  تيiِلا  ِحاوَرْ}<ا  لىَٰ°وَ  ِّٰ�ا  دِبْعَ   z{Éَ  Hَ °َكَیَْل  z{سلiَمُلا  
Peace be to you, O Imam Husayn and to all the people who 
have sacrificed their lives for your sake.  

�ِّٰ ا مُلاَسَ نيِّمِ كَیَْلَ°  
 From me to you is the peace which comes from God.  

This means that although it is ‘salāmullah’—peace which comes from 
God—our role is that we request God to give this salām to Imam Husayn.  

This is the same as when we recite a ‘salawāt’, or a salutation on Prophet 
Muhammad and his progeny.5 When we send salutation to the Prophet we 
are indeed asking God to send it to the Prophet. Therefore, in the same 
way, by giving salām, we are asking God to send peace to someone who is 
present or absent or even to ourselves. Furthermore, since this ‘salām’ comes 
from God, it can continue to be given even after we said it and even after 
we have died. As we read in Ziyarah Ashura: 

رُاiَنهuاوَ لُیiْل×ا  يَقَِبوَ  تÀُقَِب  امَ   z{اًدَب ِّٰ�ا  مُلاَسَ  نيِّمِ  كَیَْلَ°   
 I ask God to send peace to you as long as I reman and as 
long as the day and night remain. 

This means that we are asking for this salām to continue as long as this 
world continues and so we say ‘salām’ and then even after we die, this salām 
continues. This demonstrates the great depths of salām. More than anything 

                                                             
5 When someone asks us to send a salawāt to the Prophet we say, “Oh God send peace and blessings 
on Muhammad and the Household of Muhammad!” 
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else, salām is a request from God, and if it comes from God, it is also an 
answer from God.  

Reason for emphasis on peace  
There are important questions to be asked regarding the overall emphasis 
in Islam on peace, on the necessity of directing our relationships based on 
peace and on achieving peace in our hearts.  

To answer this, we need to reflect on how people can achieve happiness and 
salvation. God created us in a way that we have great ambitions and 
expectations for perfection, that nothing can satisfy us except God Himself. 
For example, a parent tests their child by telling the child they are going to 
hide somewhere, and the child must come and find them. However, they 
help the child by giving him or her a description to use as clues. In this 
description, they mention all the characteristics that match only the parent. 
The child then goes everywhere, meeting many people along the way. From 
a distance they may think that someone is their parent but when they get 
nearer, the child realises that person is not their parent, and so they must 
continue to search until they reach their goal.  

The same thing happens with us. God has given us an innate image of 
Himself in our heart regarding His qualities, such as Absolute Beauty, 
Absolute Goodness, Absolute Purity, Absolute Mercy, and Absolute 
Compassion. Then He asks us to come and find Him. So we go and try 
different things. Some people think that God is to be found in money and 
wealth because it gives them absolute power, absolute satisfaction, and 
absolute beauty in a worldly sense. So, they strive to become rich, but still 
do not feel satisfied and at peace. Other people think power and position is 
the absolute good. So, we human beings try everything, but we never 
become satisfied and at peace because the innate image that we have of God 
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will not match anything other than He Himself. Therefore, we must 
continue our search until we find the Real God.  

This search becomes especially important for people who have wealthy and 
affluent lifestyles because the poor and those who face difficulties still think 
and hope that becoming rich will solve their problems. However, people 
who have a comfortable life are the first to acknowledge that it is not 
enough. Therefore, many people commit suicide in modern societies in 
which people are affluent. The people who are poor normally do not commit 
suicide even if they are not very religious because they always must struggle, 
and they have no time to think about more philosophical questions about 
the meaning of life etc. For them, finding a piece of bread makes their life 
meaningful. However, a person who is affluent and has everything they 
need, then finds that their life is still not meaningful because whatever they 
have does not match the innate image of God that they have in their hearts. 
Unless they find God, they will not be satisfied and at peace.  

Remembrance of God brings peace and tranquillity 
 The only way for us to achieve peace and tranquillity is to remember God:  

بُولقُلا ¾ئنِمَطَت �iِا رÎِذِبِ لا}�iِ zا رÎِذِبِ مبهُُولقُ ¾ئنِمَطَتوَ او�مzَٓ نhikَا  

-those who have faith and whose hearts find rest in the 
remembrance of God. Look! The hearts find rest in God’s 
remembrance. (13:28) 

Also, in Surah Al-Inshiqāq (Chapter 84), verse 6, God says: 

 

 

H z{لاا اَ¾يه
�
ا نُاس�

�
ا حٌدِكا كiَن

�
ّبرَ لىٰ  هÀِقلامَُف ا5ًدكَ كَِ
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O man! You are labouring toward your Lord laboriously 
and you will encounter Him. (84:6) 

So we are struggling and working hard to meet our Lord; it will be too late 
if we meet Him only on the Day of Judgement. Everyone will meet Him 
then, but there are those who will meet Him whilst He is pleased with them, 
and on the other hand there are those who will meet God while He is not 
pleased with them. So, we must prepare ourselves for meeting God, for liqā’-
ullāh. A human being can only have peace and tranquillity when he is 
connected to God.  

In one of his whispered prayers, Imam Sajjad says:   

Nothing will cool my burning thirst but reaching You. 
Nothing can quench my ardour but meeting You, damp my 
yearning but gazing upon Your Face, settle my settling place 
without closeness to You.6 

Therefore, there is a thirst for God which is burning in us and nothing can 
cool it except reaching God and it is only when we reach God that we will 
feel satisfied. Thus, from a Qur’anic point of view, man’s yearning for peace 
is indeed man’s yearning for God. We are looking for peace because we are 
looking for God. Interestingly, according to the Qur’an, one of the Names 
of God is ‘Salām’ meaning ‘Peace’. In Surah al-Hashr, a list of some of the 
Names of God is mentioned:  

ا لاَ يhiِا �iُا وَهُ
�

ÈَÏ ا َ
�

 زkُزِعَْلا نُمِیَْهمُْلا نُمِؤْمُْلا مُلاiَسلا سُو¾دقُْلا ُِ=مَْلا وَهُ iلا
èس برُِّكَتَمُْلا رُاiبجَْلا   نَوكُشرُِْ¢ اiعمَ �iِا نَاَ"بُْ

He is God-there is no god except Him-the Sovereign, the 
All-Holy, the All-Benign (Peace), the Securer, the All-

                                                             
6 A compilation of the Imam’s supplications called Al Sahifah Al-Sajjadiyyah, or the Psalms of Islam 
translated by William Chittick 
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Conserver, the All-Mighty, the Compeller, the All-
Magnanimous. Clear is God of any partners they may 
ascribe (to Him). (59:23) 

So God is ‘Peace’, (al-Salām) and the ‘Giver of Safety’ (al-Mu’min), which 
means He gives us amn, safety and security; hence, with God we can have 
security. A community with God will have security just as a person with 
God will have security.  

Therefore, if we want real, enduring, and stable peace in our hearts and in 
our community, we must improve our relationship with God the Almighty. 
We must obey Him, and then God Himself will show us the ways of peace. 
Indeed, one of the things that the Qur’an does is to show us the ways of 
peace: 

èس هَُناوَضْرِ عَبiَتا نِمَ �iُا هِبِ يدِيهَْ ا تِامَُل¾ظلا نَمِّ م0ُُرِيخُْوَ مِلاiَسلا لَبُُ
�

 لىَ
�Éِ رِو¾نلا

ا مْيهِدِيهَْوَ هِنِذْ
�

èس¾م طٍاصرَِ لىَٰ   يمٍقِتَْ
By which Allah guides those who pursue His pleasure to the 
ways of peace and brings them out from darknesses into the 
light, by His permission, and guides them to a straight path. 
(5:16) 

Conclusion 
For Muslims, everything is related to peace and indeed, as we mentioned at 
the beginning, the word Islam comes from the Arabic root word ‘silm’ which 
means ‘peace’. God is Peace, the Qur’an shows the ways of peace and heaven 
is also the ‘abode of peace.’ By submitting ourselves to God, we can achieve 
peace for both ourselves and the whole society. Our understanding and 
practice of peace must be much more than the mere absence of tension, 
conflict, and war; and includes avoiding and not allowing anything that 
might possibly lead to anything that threatens people’s safety and security. 
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May God lead us towards complete and perfect peace in our hearts and in 
our communities. May God enable us to experience the peace of being 
connected to Him, the peace of being able to feel His Presence, and that He 
is happy and pleased with us. 	


